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Chapter 1 — Kashi and Tamil Nadu

Kashi and Tamil Nadu have shared a deep connection for a very long time. Tamil classical
works mention Kashi, which is Varanasi. It turns up in the Kalittokai, Silappathikaram,
Manimekalai, Neelakesi, Soolamani, Perungathai, Villibharatham, Thevaram, Periya
Puranam, the Nalayira Divya Prabandham, Thirupugazh, Sivabogasaram, Thiruvilaiyadal
Puranam, Kanchi Puranam, the Sivagnana Balaya Swamigal Kalambagam, Thiruvarutpa,
the ballad of Veerapandiya Kattabomman, the poems of Bharathiyar and Kavimani’s
Malarum Malaiyum. Inscriptions and copper plates add further evidence. Several works
were also composed about Kashi itself, including Kasi Kalambagam, Kasi Thundi
Vinayagar Pathigam, Kasi Kandam, Kasi Ragasiyam, Kasi Yatrai, Kasi Mahatmiyam (or
the story of Simhadhvajan), Kasi Viswanatha Satakam and Sri Kasi Yatra Deepam.
Together they show how closely the two places have been tied across the centuries.

The Ministry of Education, Government of India, holds the Kashi Tamil Sangamam for many
reasons: to rediscover historical connections; to bring two knowledge traditions together in one
place; to share the links found between them; to reveal the cultural and civilizational continuity
that has lasted so long; to promote national integration by making cultural traditions known
under the idea of “One India — Supreme India”; to encourage the exchange of knowledge; to
introduce the Tamil language and its classical literature across India; to connect young people
with Indian cultural heritage; and to use technology to bring the linguistic links among Indian
languages closer together.

The four earlier Sangamams explored the connection between Kashi and Tamil Nadu, the
strengthening of knowledge-based and cultural relations, the contribution of Sage Agastya to
the Indian knowledge tradition, and “Tamil Karkalam” (We Can Learn Tamil). Carrying that
journey forward, Kashi Tamil Sangamam 5.0 takes place at Varanasi from 28.11.2026 to
12.12.2026, on the theme “Let Us Learn Thirukkural”.

Kashi — Tamil Nadu; Historical Threads

Kashi sits on the banks of the Ganga, and Tamil Nadu on the banks of the Vaigai and Kaveri.
Both are among India’s oldest centres of learning. Here are some of the threads that have tied
them together for centuries:

»  Kumaraguruparar (17th century): He belonged to the Dharmapuram Adheenam,
founded the Kumarasamy Mutt in Kashi and built the Kedareeswarar temple at
Kedar Ghat. He composed the “Kasi Kalambagam™ and attained the feet of God in
Kashi itself.

»  The great poet Bharathiyar: He lived at Hanuman Ghat in Kashi from 1898 to 1902.
The house where he stayed was renovated as “Bharathi Illam” and opened on 11
December 2022. His line, “Let us make a device so that the speech of the poets of
Kashi can be heard in Kanchi”, expresses a dream of joining north and south.

» Tenkasi and Sivakasi: The very name “Southern Kashi” speaks of the connection.
These temples are linked with the 15th-century Pandya king Parakrama Pandyan, and
Athiveera Rama Pandyan of the Tenkasi Pandya line composed the “Kasi Kandam”.

e “All waters are the Ganga, all land is Kashi”: The Prime Minister quoted this saying
from the Pandya tradition at the inaugural function of the 2023 Sangamam.



Thirukkural Payilvom

»  The Kashi-Rameswaram pilgrimage: People have long believed that a pilgrimage to
Kashi is complete only when you also visit Rameswaram. Even today, the “Kasi
Yatra” is a part of the Tamil wedding ritual.

» A bridge of learning: On 11 September 2021, the hundredth death anniversary of
Bharathiyar, the Honourable Prime Minister Shri Narendra Modi announced that a
“Subramania Bharati Chair for Tamil Studies” would be set up at Banaras Hindu
University.

The Journey of the Kashi Tamil Sangamam

Kashi Tamil Sangamam 1.0 — The first Sangamam was held on the theme “The Connection
between Kashi and Tamil Nadu” at the Banaras Hindu University campus, Varanasi, Uttar
Pradesh, from 16.11.2022 to 15.12.2022.

Kashi Tamil Sangamam 2.0 — Held on the theme “Strengthening Knowledge-based and
CulturalRelations”’at Namo Ghat, Varanasi, UttarPradesh, from17.12.2023t030.12.2023.

Kashi Tami 1Sangamam 3.0 — Held on the theme “The Contribution of Sage Agastya to the
Indian Knowledge Tradition” at Namo Ghat, Varanasi, Uttar Pradesh, from 15.02.2025 to
24.02.2025.

Kashi Tamil Sangamam 4.0 — Held on the theme “Tamil Karkalam” (Let’s Learn Tamil) at
Namo Ghat, Varanasi, UttarPradesh, from02.12.2025t015.12.2025. The closing ceremony of the
Sangamam was held at Rameswaram, Tamil Nadu, on 30.12.2025.

Kashi Tamil Sangamam 5.0 — Being held on the theme “Let’s Learn Thirukkural” at Namo
Ghat, Varanasi, UttarPradesh, from 28.11.2026 t012.12.2026. What makes Kashi Tamil
Sangamam 5.0 special is its focus on the Thirukkural. One student from each of 1,000
colleges and universities across India, 1,000 students in all, will be selected to learn the
Thirukkural in their own mother tongue and then carry it back to their colleges.

The Thirukkural names no religion, king or country, and that is why everyone embraces it as
their own. The Central Institute of Classical Tamil has published the work in 35 translations,
and its multilingual app offers it in all twenty-two languages of the Eighth Schedule. So a
student in Kashmir and a student in Kanyakumari can learn the same kural, in their own
languages, on the same day.
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Chapter 2 — The Life history of Thiruvalluvar

The one thing we know for certain about Thiruvalluvar is the 1,330 kurals he left us. Most of
what is said about his birth, family and occupation is legend added by later tradition. Even so,
the book itself paints a vivid picture of its author.

Name and Honorific Names

The name “Valluvan”, with the honorific “Thiru” added, became “Thiruvalluvar”. Tradition has
given him many honorific names: Nayanar, Devar, Deiva Pulavar, Mudharpavalar,
Nanmuganar, Madhanubangi, Sennaappothar, Perunavalar, Poyyil Pulavar. These names
show how much Tamil society esteems him.

Timeline of Scholars’ Views

Scholars estimate the date of the Thirukkural in different ways, from 300 BCE to the 5th
century CE. The Czech scholar Kamil Zvelebil placed it at 450-500 CE. The Encyclopedia
Britannica mentions the 6th century, and notes that some take it to be the 1st century BCE.
Tamil tradition places Valluvar in 31 BCE. On that reckoning, proposed by Maraimalai Adigal,
the Government of Tamil Nadu published the “Thiruvalluvar Year” system in the Government
Gazette in 1971, and it came into use from 1972. Valluvar Year = Common Era year + 31; from
Thai 2026 the Thiruvalluvar Year is 2057.

Traditional Stories

Later miscellaneous verses and oral traditions have given us a few stories. There is no historical
evidence for them, but they show how alive Valluvar is in people’s minds.

* A widespread tradition says he was born in Mylapore, Chennai, where he has a
temple of his own.

»  Tradition says he was a weaver and that his wife was Vasuki. One story tells how
Vasuki let go of the rope she was using to draw water from the well the moment her
husband called her. It is told as an example of love in domestic life.

*  Another story says that when the work was presented at the Madurai Tamil Sangam,
the Sangam plank made room only for the kural.

»  The collection of fifty-five venba verses in praise of the work is the Thiruvalluvamalai.
In it, Idaikkadar spoke of “piercing a mustard seed and pouring the seven seas into it”,
and Avvaiyar made the image subtler still: “the kural, which pierced an atom, poured the
seven seas into it, and condensed it”, meaning, vast in meaning, but short in form.

The Author as Seen in the Book

Valluvar knew every field of life: virtue, politics, economics, warfare, medicine and love. He
measures a person by deeds rather than by birth. That is why so many traditions, whether Jain,
Buddhist, Shaiva or Vaishnava, celebrate Valluvar as their own, and this shared claim is itself
the best proof of his universality. Classical scholars see him as one voice of India’s common
ethical tradition.
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Memorials

Thiruvalluvar Day: It falls on the 2nd day of the month of Thai, in the middle of the
Pongal festival.

Valluvar Kottam, Chennai: Opened in April 1976 by President Shri. Fakhruddin Ali
Ahmed and designed by V. Ganapathi Sthapati, it has all 1,330 kurals engraved in stone.

Valluvar statue: A 133-foot statue of Thiruvalluvar stands at Kanyakumari, one foot for each
of the 133 chapters. The 38-foot pedestal stands for the 38 chapters of the Section on Virtue
(Aram), and the 95-foot statue for the 95 chapters of Wealth (Porul) and Love (Inbam).
Opened on 01.01.2000 the statue withstood the 2004 tsunami. At the silver jubilee, on 30
December 2024, a 77-metre glass bridge linking the statue to the Vivekananda Rock was
opened; the statue is also called the “Statue of Knowledge”.
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Chapter 3 — The Structure and Distinctive Features of the Thirukkural

The Thirukkural has 1,330 kurals, arranged in groups of ten as 133 chapters and divided into three
sections (paal): Virtue (Aram), Wealth (Porul) and Love (Inbam). Every kural is a Kural Venba: two
lines, seven metrical feet.

The Three-Part Structure
The Three Sections (Mupaal): 133 chapters, 1,330 kurals

(Chapter count according to Parimelazhagar’s commentary)

Aththuppaal(Virtue) Porutpaal(Wealth) Porutpaal(Wealth)
38chapters(1-38), 70chapters(39-108), 25chapters(109-133),
380 kurals 700 kurals 250 kurals
Preface:4chapters; Governance:25chapters;
Domestic life: 20 Sections of the state: 32 )
chapters: Ascetic life: 13 chapters; Clandestinelove:7chapters;

P ’ ’ Wedded love: 18 chapters

chapters; Miscellany: 13 chapters
Fate: 1 chapter

Virtue (Aram)—38 chapters
The section on virtue deals with a person’s inner life and family life.

»  Preface (1-4): In praise of God; the greatness of rain; the greatness of ascetics; the
assertion of virtue. Giving rain its own chapter right after the praise of God shows
Valluvar’s view that nature is the basis of life itself.

*  Domestic life (5—24): It runs from household life, the worth of a wife and the gift of
children, to love, hospitality, pleasant words, gratitude, impartiality, forbearance,
knowing one’s duty to society, giving and fame. Valluvar regards domestic life as equal
to the ascetic life, and in some places as higher.

»  Ascetic life (25-37): Compassion, avoiding meat, truthfulness, freedom from anger, not
doing harm, not killing, impermanence, renunciation, realization of truth and cutting off
desire. The kurals on non-violence (ahimsa) that have drawn so much attention from
scholars around the world are in this part.

» Fate (38): A single chapter on the fruit of past action, which lies beyond human
effort.

Wealth (Porul) — 70 chapters

Wealth makes up more than half the book. It covers politics, administration, economics,
friendship and society.
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*  Governance (39—63): From the dignity of the ruler, learning, listening and wisdom, to
just rule, espionage, persistent effort and not losing heart in adversity. The ruler’s
personal qualities and just governance are central here.

»  Parts of the state (64-95): Ministers, power of speech, firmness in action, envoys,
the country, fortresses, ways of earning wealth, the army, friendship, enmity and
medicine. It examines the limbs of the state one by one.

*  Miscellany (96-108): Noble birth, honour, dignity of character, courtesy, agriculture,
poverty, begging and baseness. The qualities of citizens are discussed here.

Desire (Kamam) — 25 chapters

The section on love is a drama of love in the Sangam akam tradition. The kurals are set out as
the words of the hero, the heroine and the heroine’s friend. Following the Tolkappiyam rule
that no one may be identified by name, no person’s name appears, and that is why this love
belongs to everyone.

*  Clandestine love (109-115): From the heroine’s beauty overwhelming her lover to the
spreading of gossip. This is love before marriage.

*  Wedded love (116-133): From being unable to bear separation to the joy of lovers’
quarrels. It covers the separation, longing, quarrels and reunions of married couples.

In Valluvar’s view, wealth without virtue, domestic life without wealth, and pleasure without
love are all incomplete. The Valluvam names virtue, wealth, pleasure and liberation as the four
aims of human life. Valluvar sang of the first three at length and included liberation in the
section on the ascetic life and in the chapter on the realization of truth. This shared framework
is what makes the Thirukkural feel familiar to readers in any part of India.

The Metre of the Kural
Venba
e Lines: Two. The first line has four feet and the last has three, seven feet in all.

» Linkage: Venba linkage. The last foot ends in one of the patterns called Naal, Malar,
Kaasu or Pirappu.

»  Division into feet — Kural 1: Agara | mudhala | ezhuththellaam | aadhi
Bhagavan |mudhatre |ulagu.

This brevity is the kural’s strength. Avvaiyar said it is like “piercing an atom and pouring the
seven seas into it”. The form is easy to remember and translate, and today it is just as easy to
share on social media.

Special Names of the Thirukkural

Mupaal, Uttharaveda, Deiva Nool, Poyyamozhi, Vaayurai Vaazhthu and Podhumarai are all
special names for the Thirukkural. “Podhumarai” (the universal scripture) comes from the
content of the work itself. As the French translator E. S. Ariel put it, Valluvar speaks “to the
whole of humankind, regardless of caste, people or creed”.
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Chapter 4 — Commentators and the History of Editions

Between the tenth and thirteenth centuries, ten commentators wrote commentaries on the
Thirukkural: Dharumar, Manakkudavar, Thamathar, = Nachchar, Paridhiyar,
Parimelazhagar, Thirumalaiyar, Mallar, Paripperumal and Kalingar. The commentaries of
Manakkudavar, Paridhiyar, Kalingar, Paripperumal and Parimelazhagar survive in full, and
those of Dharumar, Thamathar and Nachchar in part. The commentaries of Thirumalaiyar
and Mallar are no longer available. It is this commentarial tradition that protected the
Thirukkural over so many centuries and handed it down to today’s generation.

Modern Commentaries

In the 19th and 20th centuries, Kavirajapandithar, U. V. Swaminatha Iyer, K. Vadivelu Chettiar,
Ayothidasar, V. O. Chidambaranar, Thiru. Vi. Ka., Namakkal Kavignar, Bharathidasan and
others wrote commentaries on the Thirukkural. The tradition of the simple explanatory
commentary began in 1949 with M. Varadharajanar’s “Thirukkural Thelivurai”, and new
commentaries are still being written today.

From Palm Leaf to Print

For centuries the Thirukkural was copied and preserved on palm-leaf manuscripts. In 1812,
Gnanaprakasar of Thanjavur published the first printed edition, together with the Naladiyar
and the Thiruvalluvamalai. Hundreds of editions have appeared since.

The Digital Age

Today the whole Thirukkural is available on the internet and on smartphones, in new forms
such as multilingual apps and audio books.
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Chapter 5 — The Universal Scripture of Valluvam

This chapter introduces the central themes of the Thirukkural’s 108 chapters under twenty-
three headings.

5.1. Love and Virtue in the Thirukkural

The Thirukkural is honoured as the universal scripture. It is a book about living, and it sets
out the basic values of human life with great concentration and depth. Thiruvalluvar
explains not only how a person should live but in what frame of mind, and love and virtue
sit at the centre of his thinking. In the Thirukkural, love shows up as an integral part of
virtue, and virtue as love put into practice.

Love: The Foundation of Human Life

Thiruvalluvar does not treat love as a mere emotion. For him it is the basic quality that lifts a
person from self-interest towards the common good.

iy ereemd SWHEGHW] 6Ty WY

aenyd 2 flwy GAnfsE. (Gmer7/2)

anpilar ellam tamakkuriyar anputaiyar

enpum uriyar pirarkku. (Kural 72)

Those that love not live only for themselves; as to those that love, they will give their very
bones for helping others.

A person without love lives with only the self at the centre. A person with love grows mature
enough to give of themselves for others. Love turns the narrow sense of “I”” into the wide sense
of “we”, and it widens into affection in the family, compassion in society and humanity across
the world.

Sjemler euplwg 2 WiHlene DicoHamisE

aenyGgre Curiss 2 Lby. (gmer 80)

anpin valiyatu uyirnilai aktilarkku

enputol portta utampu.(Kural 80)

The seat of life is in Love; the man who hath it not is only a mass of skin-encased bone.

Living means more than keeping the body alive. Life gains meaning only when there is a mind
that feels the joys and sufferings of other beings. In Thiruvalluvar’s view, then, love is not just
one human quality; it is the lifeblood of human life.

LoveandVirtue

The kural below shows how inseparable love and virtue are:
SETD MEId 2 e FFTulen Qeaumpsans
ueyd Lwend gl (@mer 45)

anpum aranum utaittayin ilvalkkai
panpum payanum atu. (Kural 45)

If love aboundeth in the home and righteousness doth prevail, the home is perfect and its end is
all fulfilled.
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The greatness of a household lies not in wealth or power but in a life full of love and virtue.
Love is the quality of the heart, and virtue is how it shows up in action.

A person with love does not wish to harm others. When you feel another’s suffering as your
own, virtues such as giving, hospitality, not harming, not killing and compassion arise
naturally. The virtue the Thirukkural speaks of is therefore not conduct practised under
compulsion; it is a way of life that grows naturally out of love. Valluvar goes deeper still in:

2NGFNCs jemysmiy eremL MMy

LPSEDED CH giewen. (@per 76)

arattirk€ anpucarpu enpa ariyar

marattirkum akté tupai. (Kural 76)

They are fools who say that love is for the righteous alone: for even against the evil-
minded love is the only ally for a man.

Love is not only a sign of tenderness. It is also an inner strength that moves a person to do their
duty, to make sacrifices for others and to stand courageously on the side of justice.

Virtue: It Begins with Purity of Mind

Thiruvalluvar’s thinking on virtue does not rest on outward acts alone; it rests on the inner life.
Virtue begins in the human mind itself. Therefore:

DGO 5,518 FHE0T LOTFIQET B HE) IEMETSSMEN
<@ By Gp. (gper 34)

manattukkan macilan atal anaittaran
akula nira pira. (Kural34)

Be pure in heart: all righteousness is contained in this one commandment; all other things are
naught but empty display.

Valluvar says that a mind free of stain is the foundation of virtue. Even when an act looks good
from outside, its moral worth shrinks if deceit, envy, greed or the desire for fame lies behind it.
Virtue lies not only in what a person does but in why they do it.

Thiruvalluvar establishes the greatness of virtue with:

NSO R Y EHWD Qe HiFener
wpsselen camfame Cas@. (Gmer 32)

arattintiunku akkamum illai atanai
marattalin tnkillai ketu. (Kural 32)

There is no greater good than righteousness, nor no greater ill than the forgetting of it.

Wealth and power are impermanent, but the human worth gained through virtue lasts. That
is why Valluvar sees virtue as the highest wealth of human life.

From Love to Compassion

The love of the Thirukkural does not stop at family and relatives. When it moves beyond other
human beings and embraces all living things, it reaches the high state called compassion (arul).

9L GFe6uD ClFaeuggleT blFaaud ClummLtlFaeauid
wiwry senemibd 2 ar. (Goer241)
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arufcelvam celvattu] celvam porufcelvam
pilriyar kannum uja. (Kural 241)

The chiefest wealth is a heart that over floweth with mercy; for material wealth is
found even in the hands of vile men.

The wealth of compassion, which feels the sorrow of other beings, ranks above material wealth.
In this way the love of the Thirukkural widens step by step: individual love, then love in the
family, then love in society, then love for all life. That is why Valluvar asks:

sareuilfsE Qenenmeny gremdleuren erenGlaTGem
wereuilfsEE Qenerm OQewe. (Gmer 318)

tannuyirkku innamai tanarivan enkolo
mannuyirkku inna ceyal. (Kural 318)

He who hath felt what pain meaneth to himself, how doth he bring himself to inflict
it on others?

In that one question, “How can someone who knows what pain is to himself do the same to
other beings?”, the deep foundation of virtue is revealed. A heart that can put itself in
another’s place is the true beginning of virtue.

A Message for Today’s World

Human society has made great progress in science, technology and the economy, yet hatred,
violence, selfishness and discrimination remain. In this situation, the love and virtue of the
Thirukkural shine not as ancient ideas but as humane principles that today’s world still
needs.

Knowledge gives a person power, and virtue guides that power towards good. Technology
connects people, and love joins their hearts. Law prevents wrongdoing, and virtue creates a
mind that does no wrong.

In the Thirukkural, love and virtue are not two separate doctrines. Love is the root of
virtue, and virtue is the fruit of love. Love frees a person from selfishness, and virtue leads
them towards the common good. When love widens into compassion, a person sees all
beings as joined with themselves.

The life of virtue that Thiruvalluvar shows is therefore not conduct practised out of fear; it is a
high way of living that blossoms naturally out of love. Love makes a person human, and virtue
makes that person a higher human being. Where these two meet, personal peace, family well-
being, social unity and world humanity blossom.

5.2. Hospitality in Thirukkural

Hospitality is one of the finest marks of Tamil culture. To welcome even a stranger at your door
with a cheerful face, to feed them and to care for them with love is the Tamil way of life.
Thiruvalluvar does not treat this as a social habit alone; he raises it to the basic virtue of domestic
life. He devotes a whole chapter of the Thirukkural to hospitality, setting out the greatness of
caring for guests.

The Purpose of Household Life: Hospitality

QmBpEzsmb Qeampag ereemd 6lmbesmbll
Cavermemmeny Qewisnh CQurmL@. (Gmer 81)



13| Central Institute of Classical Tamil

[runtompi ilvalvatu ellam viruntompi

veélanmar ceytar poruttu. (Kural 81)

What for do the wise toil and set up homes? It is to feed the guest and help the
pilgrim.

Valluvar says that a person earns wealth, looks after it and keeps a family not merely so
that they and their family may live, but so that they can be of use to others too. Here
hospitality goes beyond giving food; it becomes a social virtue of living by sharing what
one has.

Valluvar also says that while a guest waits outside, it is not right to eat alone, even if the food
were the nectar of immortality:

flmba UNSSHTS STenienm e Fmaur

wmboselad Caempurpm erm. (Goer 82)

viruntu purattatat tanuntal cava

marunteninum ventarparru anru. (Kural 82)

Were it even the draught of immortality it shall not be tasted alone when the guest is in the hall.

will expand.

The deeper point is that keeping what you have received only for yourself is not the true use of
wealth.

A Cheerful Face Is superior to Food

In hospitality, food is not all that matters; the spirit in which it is given, and the cheerful spirit,
a smiling the face, is crucial too.

Gomiugs @enpud HeflFsd pandfibg
Cpréas Gepwb el@mbHa. (Gner 90)
moppak kulaiyum aniccam mukamtirintu
nokkak kulaiyum viruntu. (Kural 90)

The anitcha flower fadeth when thou holdest it near the nose and smellest it: but a mere
look is enough to break the heart of the great.

Valluvar says that just as the anicham flower wilts the moment it is smelled, a guest’s heart
wilts if they are received with a changed face. He teaches, subtly, that true hospitality lies
less in the quantity given than in making the guest feel, “You are dear to us.”

The Foundation of Social Relationship

Hospitality reduces the distance between people. It turns a newcomer into a relative and joins an
individual to society. It can therefore be seen not only as a personal virtue but as a quality that
builds social unity. The kural below states that hospitality was honoured as the finest duty of
household life:

QmBCaMDY Qdeurpeg ereerd aimbezTbll
Cavermamenn QFwugn CurmL@. (@ower 81)

runtompi ilvalvatu ellam viruntompi
veélanmari ceytar poruttu. (Kural 81)

What for do the wise toil and set up homes? It is to feed the guest and help the pilgrim.
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This thought is relevant even in today’s urbanized, individual-centred life. Modern hospitality lies
not only in giving food but in respecting others, welcoming newcomers and standing by those who
need help.

In the Thirukkural, hospitality is not the act of giving food; it is the virtue of sharing the
heart. The distinction of wealth lies not in possessing it but in sharing it. The greatness of a
home lies not in its comforts but in the love felt by those who come there. Through
hospitality, Thiruvalluvar establishes the humane idea that “the highest household life is to
live not only for oneself but also for others”.

5.3. Compassion for Living Beings in the Thirukkural

The Thirukkural takes a broad ethical view: one should live with respect for all living beings,
not human beings alone. Through chapters such as Compassion, Refusing Meat, Not Killing
and Not Doing Harm, Valluvar insists on the right of living beings to live.

Seeing Another Life as One’s Own
songnen CUmEsNGS STemililg oamen GwrLITE
GTRIBIGND Y @BD ymeT. (@mer 251)
tanniin perukkarkut tanpiritu dnunpan
erinapam ajum aru/. (Kural 251)
How can he feel pity, who eateth other flesh in order to fatten his own?

Valluvar asks how someone who kills another creature and eats its flesh to build up their own
body can be called compassionate. Beyond the question of diet, he raises a basic ethical
question: do we respect the lives of other beings as we respect our own?

Imeteag wrbgeafler Csmaeramn GCsTme
Qurmereag cuayen Here. (@mer 254)

arujallatu yatenin kollamai koral
porujallatu avvan tinal. (Kural 254)

The killing of animals is veritable hardness of heart; but the eating of their flesh is
inequity indeed.

Valluvar makes not-killing the very basis of compassion.
The pinnacle of Compassion for all life

The kural below shows that one who lives without harming other beings stands highest
among human beings:

CEmoerer Lerame WLNISSTEeTs &gl

aoer 2 ullmn sTeb. (@mer 260)

kollan pulalai maruttanaik kaikappi
ella uyirum tolum. (Kural 260)

Behold the man who killeth not and abstaineth from flesh meat: all the world joineth
hands to do him reverence.

Sorrow for living beings alone is not enough, as this kural shows:
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o aremeny GeuamrHib Leomsie [EM6grerner
Her g e emjeunil Quiler. (@mer 257)

unnamai véntum pulaal piritonran
punatu uparvarp perin. (Kural 257)

If a man can only realize to himself the agony and pain suffered by other living beings,
he would not desire to eat fleshmeat.

This kural explains that feeling that creature’s suffering in one’s own mind is itself
compassion for life. The deep message of the chapter is that we must choose a way of life that
does not cause suffering.

Today, this thought can be linked with ideas such as animal protection, biodiversity and
environmental conservation. Valluvar’s compassion for living beings leads to the understanding
that a human being is not the ruler of nature but a part of its chain of life.

In the Thirukkural, compassion for living beings extends the love shown to human beings.
The kural teaches us to cherish all living beings as we cherish our own lives. A person’s
greatness lies not in strength but in the compassion shown to creatures weaker than
oneself. In this way the Thirukkural puts forward a broad ethics that includes all beings.

5.4. Renunciation in the Thirukkural

In the Section on Virtue, the ethics of the ascetic life follow those of domestic life. Many chapters
show that renunciation means more than physically withdrawing from the world; it means
conquering the bonds of the mind, such as desire, attachment, anger and pride. The commentarial
tradition divides the chapters of the Section on Virtue into the Domestic Life division and the
Ascetic Life division.

Giving Up Attachment

Excessive attachment causes much of human suffering. Wealth, fame and power should be
instruments for living; they must not become forces that rule a person. To follow this in life, the
grace of God is essential, and to receive grace one must give up other attachments and hold fast
to the feet of God.

uhms upoHoTer uDdlener HLILDHEHML
upms upm eflp@. (Gpar 350)
parruka parrarran parrinai apparraip
parruka parru vitarku. (Kural 350)

Attach and tie thyself to Him who hath conquered all attachments; bind thyself firmly to
Him in order that all thy bonds may be broken.

True renunciation lies not in dress or appearance but in the heart. There is no use looking like an
ascetic without subduing desire. Thiruvalluvar’s asceticism is therefore an inner discipline of
restraining oneself.

Renunciation and Compassion

The thought of renunciation in the Thirukkural does not separate a person from society.
Through qualities such as compassion, austerity, truthfulness, freedom from anger, not
doing harm and not killing, it makes a person more responsible.
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One who has conquered desire will not take away another’s rights; one who has conquered
anger will not torment others; one who has conquered pride will not look down on other beings.
Renunciation is therefore not hatred of the world; it is conquering the limitless desire within
oneself.

In today’s world of consumption, competition and greed for wealth, the Thirukkural’s thinking
on renunciation takes on new meaning. Understanding the difference between need and desire,
and living with moderation, self-restraint and simplicity, matter in modern life too.

The renunciation the Thirukkural shows is not running away from the world; it is
conquering the mind while living in it. Giving up attachment is higher than giving up
possessions, and conquering oneself is higher than conquering others. In this way
Thiruvalluvar presents asceticism as a way of life that leads to inner purity and freedom of
mind.

5.5. Personal Discipline in the Thirukkural

A good society is made of good people. Laws alone cannot refine a society; qualities such as
self-restraint, honesty, a sense of responsibility and humility must take root in every person.
The Thirukkural approaches this through the broad idea of living called personal discipline
(ozhukkam).

Discipline Is Distinction
What lifts a person is not wealth or position but discipline. That is why Valluvar teaches, in the
kural:

@(&ED G(IPILID FTETET (PSS

2 0flepud gLt LED. (@oer 131)

olukkam viluppam taralan olukkam

uyirinum ompap patum. (Kural 131)

The man whose conduct is pure is honoured by all: purity of conduct is therefore to be prized

even above life.

Knowledge and skill may help a person advance, but discipline makes that advancement worthy
of respect. Thiruvalluvar emphasizes that discipline should be guarded even more than life. If a
learned person lacks discipline, their very learning can become a harm to society.

Self-Restraint: The Guard of Discipline

Valluvar places self-restraint at the centre of personal discipline. Restraint is the ability to
control thought, word and deed. The kural below conveys that a mature mind does not become
the instant slave of feeling but acts after considering the consequences:

DL GED JOFHET 2 UGG DILHSHTEHL
fmar 2sg fEw. (Gpar 121)
atakkam amararul uykkum atarikamar
ariruf uyttu vitum. (Kural 121)

Self-control leadeth unto heaven, but uncontrolled passion is the royal road to endless
darkness.
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In the same way, a person’s words are a measure of their discipline.

Sullermed &L Letr 2 eermmid 2y orGs
preflenmey &L au®. (@wer 129)

tiyinal cuttapun uflarum araté
navinal cutta vatu. (Kural129)

The burn caused by fire healeth in its time: but the wound burned in by the tongue
remaineth a running sore for ever.

This kural tells a plain truth: a wound on the body may heal, but a wound that words
leave on the mind lasts a long time. Personal discipline therefore does not control
action alone; it refines thought, speech and feeling together.

From the Individual to Society

The benefit of living with discipline does not stop with the individual. Honest individuals make
good families, good families make a good society, and a good society makes a responsible
nation. Social change therefore begins with the individual.

In today’s age of the internet and social media, the scope of personal discipline has widened
further. Not writing online what you would hesitate to say in person, not spreading false
information and respecting other people’s privacy can all be counted as modern forms of
discipline.

In the Thirukkural, personal discipline is not outward restraint; it is the inner control by
which a person regulates themselves. Restraint, pleasant speech, honesty, patience and
humility decide a person’s true worth. Valluvar’s view is that before you try to change the
world, you must refine yourself. Because personal discipline is the first seed of social
discipline, this thought of the Thirukkural is always relevant.

5.6. Self-Confidence in the Thirukkural

Thiruvalluvar does not use the word “self-confidence” directly, but ideas that build it
appear in chapters such as Enthusiasm, Strength of Mind, Effort, Firmness in Action and
Not Losing Heart in Adversity. Valluvar’s view is that a person’s rise or fall depends to a
great extent on strength of mind and effort. He records that a person’s height is set by the
measure of their mind in the kural:

OleueTers Fevemw WeFBL LD WIHSFSHD
o @reTg gevanwg 2 wiey. (Gmer 595)

vellat tanaiya malarnitfam mantartam
uflat tanaiyatu uyarvu. (Kural 595)

The water with which a plant is watered is the measure of the luxuriance of its flower: Even so,
the spirit of a man is the measure of his fortunes.

Just as the lotus stalk rises to match the depth of the water, a person rises as high as their
mind. This kural teaches that a high ideal and confidence are the beginning of human
progress.
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Strength of Mind and Success

To reach a goal in life, setting an aim is not enough; you need the strength of mind to get there.
Success forms where thought and action meet. To make this clear, Valluvar says:

cremenfl eremenilumhi@ eriigiL ereranfiwimy
Semenfuy oyl Quiler. (Gmer 666)
enniya enniyarku eytupa enniyar
tinniyar akap perin. (Kural 666)

That which they will, men acquire even in the manner that they will, provided they
will with all their might.

Valluvar also insists on carrying on without losing heart over failures:
glemub 2 peaufled ClFwis genfleurmu
Qenubd LwWEGD elener. (@mer 669)
tunpam uravarinum ceyka tunivarri
inpam payakkum vipai. (Kural 669)

Take up the doing of works that increase happiness: and even if thou have to suffer cruel
mortification in the doing of them, steel thy heart and persevere to the end.

Whatever obstacles arise in the work you have taken up, do not abandon it; keep at it until you
succeed. Self-confidence does not dwell only on obstacles; it is the frame of mind that believes
obstacles can be crossed.

The Value of Effort

Even when a task does not succeed because of fate, one may still succeed through the effort
made, says the Valluvam:

Csuieugsrer gy am Cgeaflad wwndlger

Quiamsss gael gmw. (Gmer 619)

teyvattan aka teninum muyarcitan

meyvaruttak kuali tarum. (Kural 619)

Even though the Gods be against, Industry is bound to pay the wages of labour.

This kural carries the thought that even when the hoped-for success does not fully arrive, honest
effort is never wasted. Self-confidence is therefore not mere positive thinking; it is confidence
in action, joined with effort.

In the Thirukkural’s view, self-confidence is not arrogance; it is strength of mind that knows its
own ability, clarifies its goal and acts with perseverance. A person’s power reaches fullness
only when the thought “I can” joins the deed “I will try”.

5.7. Education in Thirukkural

Thiruvalluvar does not see education as a mere gathering of knowledge. He says it should
widen a person’s vision, refine their conduct and be a wealth that stands by them
throughout life.

&D& HFLME sHUmE SHM N6
Bibs 2spes 8- (Gper 391)
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karka kacatarak karpavai karrapin
nirka atarkut taka. (Kural391)

Acquire thoroughly the knowledge that is worth acquiring: and after acquiring it walk
thou in accordance therewith.

The way of learning Valluvar shows is this: learn what should be learned, and after learning,
live accordingly. Learning is not just keeping information in memory. True education is to
learn clearly and to live by what you have learned.

Education: The Eyes of mankind
Education is like the eye, and the Valluvam teaches that gaining it is the aim of human life.

aemtlemeny genen 6r(PSblenu QeueiyemHin
semblemeny eur(pd 2 ulF&@. (Gmer 392)

ennenpa énai eluttenpa ivvirantum
kannenpa valum uyirkku. (Kural 392)

Two are the eyes of living kind: the one is called Numbers, and the other, Letters.

Numeracy and literacy are called the eyes of human life. Eyes show us the appearance of the
world; education helps us understand its meaning.

samemenL Wi ererleuy SHCHTT (psSHrenm(H

Yetmgmienwj seveor seuf. (@mer 393)

kannutaiyar enpavar karror mukattirantu

punnutaiyar kalla tavar. (Kural 393)

The learned alone can be said to possess eyes: the unlettered have but two sores in their
head.

Only the educated have eyes. By calling the unlearned people who have sores in place of eyes, the
Valluvam says that education is not mere sight; it is discerning sight.

The Imperishable Wealth

Material wealth may perish, but education stays in a person’s thought and personality. Valluvar
therefore regards education as imperishable wealth. He makes this clear in:

Caiger efll(pdblaaeud sl meanE

wrhse woen wee. (Goer 400)

ketil viluccelvam kalvi oruvarku

matualla marrai yavai. (Kural 400)

An imperishable and flawless treasure is learning to a man; other wealth is as nothing before it.

In the Thirukkural, education is the union of knowledge, discipline and practice. A learned
person should not only know things but live by what they have learned. The fullness of
education lies in turning knowledge into life.

5.8. Leadership Qualities in the Thirukkural

In the Section on Wealth (Porul), the Thirukkural speaks of the king, the minister, the
fortress, the army, the citizens, counsel, knowing the right time and acting after careful
examination. These ideas can also be read as basic principles of leadership.
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gasren seell genfleyenemo Qibepermibd
pasr Heemer uvand. (Gner 383)
tinkamari kalvi tunivutaimar immainrum
ninka nilanal pavarku. (Kural 383)

Behold the men that are destined to rule the earth: the three virtues, alertness, learning
and quickness of decision, leave them not.

Valluvar names awareness, knowledge and courage as the basic qualities of a leader.
Leadership

The Valluvam says that people love the leadership of a leader who is easy to approach and who
loves everyone:

sTLflegG erefluer s@H@hblFmTamer Deabare
Basamid wenenen Heow. (Gmer 386)

katcikku eliyan katuricollan allanél
mikkiarum manpan nilam. (Kural 386)

If the prince is accessible to all his subjects and is never harsh of word, his kingdom
will be esteemed above every other.

The Thirukkural names four qualities proper to a leader: fearlessness, generosity to the poor,
knowledge and enthusiasm.

The principles of Leadership
(pP6FLg STULTHMID LOGTETEIGT &S (S
QepQwery eeusst L@ED. (Goer 388)
muraiceytu kapparrum mannavan makkatku
[raiyenru vaikkap patum. (Kural 388)

Behold the prince who administreth impartial justice and protecteth his subjects: he
will be looked upon as a god among men.

The Thirukkural’s principles of leadership is that a leader must be able to do and protect what
the people who depend on them need. Leadership is therefore not a right of power; it is a duty
of responsibility. A good leader should be willing to hear counsel and to accept those who point
out faults.

In the Thirukkural’s thinking on leadership, knowledge, courage, justice, counsel,
responsibility and the welfare of the people come together. A true leader is not only one who
walks in front; a true leader brings everyone forward.

5.9. Physical Health in the Thirukkural

The chapter on Medicine (Marundhu) speaks not only of treatment after disease
arrives but also of a way of living that protects against disease. Valluvar’s emphasis
on discipline in eating is especially notable.

WHHOGe CeuetTLMeud WITHEN&EE D|(HHSWE
onng Curpm o enflew (Gmer 942)

120
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maruntena ventavam yakkaikku aruntiyatu
arratu porri unin (Kural 942)

Two are the eyes of living kind: the one is called Numbers, and the other, Letters.

This kural expresses a preventive view of health: if you eat in measure only after the
previous meal has been digested, you may reach a state where the body needs no medicine.

Food in Measure

DT DjeTeudbgl 2 6WE HisoF2 L DL
CQudmrer COBGHLSEGD . (Gwer 943)
arral alavarintu unka aktuutampu
perran netituykkum aru. (Kural 943)

Eat with moderation and after the food that thou hast taken is digested: that is the way to
prolong thy days.

Not only the quality of food matters but also its quantity. The basis of health is eating with a
knowledge of how much the body needs.

wrourh Qeens o ey Lo nisg) e efler
earmur(h) Qeeme 2 WFEE. (Gmer 945)

marupatu illata unti maruttunnin
arupatu illar uyirkku. (Kural 945)

If thou eat abstemiously the food that doth not disagree with thy system thou will have
no troubles in the body.

This kural adds the thought of avoiding food that does not suit the body and following a
fitting diet.

The Thirukkural’s thinking on health gives priority not to medicine after disease but to an
orderly life before it. The basis of health is to live with an understanding of food, measure,
digestion and the nature of the body.

5.10. Medical Ethics in the Thirukkural

The chapter Medicine also records ideas about treatment and the physician. It says the
physician must act knowing the disease, its cause, the way to cure it and the nature of the
patient.

Comipmg Crmipse By 2i8%ewflds@n
amipry amitug Qewe. (gner 948)
noynati noymutal nati atutanikkum
vaynati vayppac ceyal. (Kural 948)

Consider the disease and its root and the means of curing it: and then set about the cure
with every precaution.

First the disease must be known; then its cause has to be found; then the remedy
investigated and the suitable treatment undertaken. This kural presents that as the clear
form of a proper medical approach.
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Patient — Centred Medicine

2 Homen jemeyd Newflwereyd STe(pLD
sporen HMAHF QFwe. (gner 949)

urran alavum piniyalavum kalamum
karran karutic ceyal. (Kural 949)

Let the physician take the measure of the patient as well as of the disease and let him
take account of the season that is: and then let him set about the cure with every
precaution.

One approach does not suit everyone with the same disease. The kural explains that a
physician must act with attention to the patient’s condition, the extent of the disease and
the time.

2 Hmeuer SFLLTEN WHHHENPE ClFereueimer ey
QUUTOBTD FapCy wHHE. (Gmer 950)
urravan tirppan maruntulaic celvanenru

appalnar kiré maruntu. (Kural 950)

The patient, the physician, the medicine and the apothecary, on these four doth all cure
depend: and four again are the attributes of each of them.

Valluvar looks at the many components of the treatment process together: patient, physician,
medicine and medical assistance.

In the Thirukkural, medical ethics is not only about curing disease; it is about acting with
understanding of the patient, with knowledge, with investigation and with responsibility. What
sets it apart is a medical outlook that attends not to the disease alone but to the patient as well.

5.11. Mental wellbeing in the Thirukkural

You will not find a chapter called “mental wellbeing” in the Thirukkural. Even so, the kurals

about worry, anger, envy, greed, suffering, strength of mind, friendship, love and restraint offer
elements of living that help peace of mind.

SsaErn Sertegel QeremTFblamed mrenELD
Busst Guetng Spo. (Gper 35)

alukkaru avavekuli innaccol nankum
1lukka iyanratu aram. (Kural 35)

Avoid envy and greed, anger and harsh words; that is the way to acquire righteousness.

Keeping away from envy, limitless desire, anger and hurtful words is called virtue. These affect
not only a person’s relationships but also their peace of mind.

Strength of Mind when Facing adversity

It is human nature to falter in the face ofmisfortune. This leads to unrest of mind, and mental
health declines. Valluvar points to one remedy: if, when suffering comes, one accepts it
cheerfully, it will not affect the mind. The kural that puts forward this idea is:

Qhssam UMHBSTE BEHS IS
Si0sgIeg Sicsmnug @e. (@per 621)
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Itukkan varunkal nakuka atanai
atuttiirvatu aktoppatu 1l. (Kural 621)

When thou meetest with misfortune face it with thy best smile: for there is nothing like a smile
to enable a man to hold his own against it.

This should not be taken to mean that suffering is to be denied. It can be understood as
saying that we should gain the firmness of mind to face misfortune without being completely
broken by it.

Good human relationships are also necessary for mental wellbeing. The importance Valluvar
gives to love, friendship, pleasant words and gratitude is connected with a person’s inner life
and social relations.

Way so cultivating Mental well being

Envy at the progress of others ruins mental health. Instead of envying others’ progress, it
helps to appreciate it with joy and to act with the thought “we too can reach such a height,
and we shall”. This idea is in the kural:

SneTEsHD Couemrgren erenumen NmeTTasD

Cuemrg ywé&sm urer. (Gmer 163)

aranakkam véntatan enpan piranakkam

pénatu alukkarup pan. (Kural 163)

It is he that careth not for virtue or for wealth that envieth his neighbours prosperity
instead of rejoicing at it.

The Thirukkural asks us to refine the mind before seeking peace of mind outside. Its messages
for living are: know your emotions, regulate them, do not waver in suffering and nurture loving
relationships.

5.12. Humanity in Thirukkural

Respecting a person as a person, feeling another’s suffering, helping, not doing harm, relieving
hunger and treating people with love are the foundations of humanity. This thought runs
through the whole Thirukkural in various forms.

iy ereemd SWHEGHWT DeTLenLWTT
aeryd 2 flwy GnfsE. (Goer 72)

anpilar ellam tamakkuriyar anputaiyar
enpum uriyar pirarkku. (Kural 72)

Those that love not live only for themselves; as to those that love, they will give their very
bones for helping others.

A mind that widens beyond selfishness towards others is the beginning of humanity.
Feeling Another’s Suffering as One’s Own

ofleflenmen o Geaugl 2 amCLr GfFlenCrmi

sCrMUCuTe Curpprs seL. (@mer 315)

arivinan akuvatu unto piritinnoy

tamnoypol porrak katai. (Kural 315)
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Of what avail is intelligence to a man if he doth not feel as his very own the pain suffered by
other beings and so feeling doth not abstain from injuring any?

The question “What use is knowledge that does not feel another’s suffering as one’s own?”
touches the greatness of humanity. The height of knowledge lies not in its quantity but in its
usefulness to others.

Generosity and compassion

Help becomes giving only when it is done for someone truly in need. The kural explains this:
aflwurfsGeearn Fauts Faswnmn CmeeTDd
@llewdliieu By g sg. (@per 221)

variyarkkuonru ivaté ikaimar rellam
kuriyetirppai nira tutaittu. (Kural 221)

Giving to the poor is alone charity: all other giving is of the nature of loan.
Help given without expectation is the highest form of humanity.

In the Thirukkural, humanity is the inner journey from “I” to “we”. Knowledge and wealth gain
human worth only when one feels the sorrow of others and acts for their welfare.

5.13. Social Harmony in the Thirukkural

A society does not endure by laws alone. Respect for one another, love, justice, patience,
pleasant speech and a willingness to yield are the foundations of social harmony.

Qaflw o erurs Qemes Fnmed

saflllmius stwsalp som. (@oer 100)

iniya ujavaka innata kiaral

kaniyiruppak kaykavarn tarru. (Kural 100)

Behold the man who useth hard words when sweet ones serve; he preferreth the unripe
fruit to the ripe.

To speak harshly when you could speak sweetly is like choosing the unripe fruit and leaving the
ripe. Words play a big part in tending relationships, and this kural shows the responsibility of
language in social life.

Goodness in return for Evil

Valluvar says the highest quality is not to continue the cycle of revenge but to answer evil with
good. This is a deep ethical approach to social harmony. The kural that explains it is:

QenemolFzl FTEOT @MISHOD BjEUTHTENRT
pememud Gauig efe. (@mer 314)
nnacey tarai oruttal avarnana
nannayam ceytu vital. (Kural 314)

How shall a man punish them that have injured him? Let him do them a good turn and
make them ashamed in their hearts.
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Impartiality
For social harmony, justice comes first. Without impartiality, which treats everyone

equally without taking sides, lasting unity cannot arise. The harmony of the Thirukkural
therefore does not erase differences; it protects human decency even amid differences.

Love, pleasant speech, patience, justice and forgiveness are the pillars of social harmony the
Thirukkural shows. Unity does not mean everyone being the same; it means different people
living together with respect.

5.14. Friendship in Thirukkural

In the Thirukkural, friendship is not treated as a mere pastime. Valluvar examines its many
dimensions: choosing a good friend, testing friendship, cherishing true friendship and avoiding
bad company.

&ps BLug pruary CBEHEss)
Eps bLug Bly. (Gper 786)

mukanaka natpatu natpanru neficattu
akanaka natpatu natpu. (Kural 786)

Friendship is not the companionship that smileth to the face: it is rather the love that
delighteth the heart.

A smile on the face alone is not friendship; friendship is true love that blossoms from the heart.
The Friend Who Corrects mistakes

A friend is not only someone who is there in good times. Valluvar defines friendship as: the
friend who turns you away from the wrong path and stands with you when suffering comes.

Sfleflen HemeuBsdl o me igg ubleflens e
e 2 plugmd BLy. (Gner 787)

alivin avainikki aruuyttu alivinkan

allal ulappatam natpu. (kural 787)

That man alone is thy friend who turneth thee aside from wrong, directeth thee
toward the right, and beareth thee company in misfortune.

This kural stresses the duty of friendship. For the act of rescuing a friend in anguish, Valluvar
uses a lofty simile.

2 hEms Qubseiet amabume oy mics

Qhssem smetaugtd BLY. (Gner 788)

utukkar 1lantavan kaipola ariké

itukkan kalaivatam natpu. (Kural 788)

Behold the hand of the man whose garment hath been blown aside, how it hurrieth to recover his
limbs: that is the symbol of the true friend that hasteneth to succour a man in his misfortue.

Just as the hand moves on its own when a garment slips, true friendship helps a friend
in distress without waiting to be called.

The value of friendship lies less in sharing joy than in correcting faults, standing by in
suffering and being true.
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5.15. Governance in the Thirukkural

In the Section on Wealth, the Thirukkural discusses political elements such as the state, the
ruler, the minister, the fortress, the army, the citizens, justice, the economy and the envoy at
length. In Valluvar’s political thought, the welfare of the people and justice come first.

UL Gl SalDHEMIDES BLLTET D MID

o eoLwrenr oy&mer gol. (Gmwer 381)

pataikuti kiilamaiccu natpuaran arum
utaiyan aracarul éru. (Kural 381)

He is a lion among princes who is well endowed in respect of the six things, to wit, troops,
population, substance, council, alliances, and fortifications.

Valluvar names these six elements, army, citizens, economic prosperity, ministry, friendship
and fortress, as the main limbs of the state.

Just Rule

umeTGBTEHE TP 2 Q6IHETD 6T 6T EUET

CaraCprad arwn Glg. (@wer 542)

vannokki valum ulakellam mannavan
kolnokki valum kuti. (Kural 542)

The world looketh up to the rain cloud for life: even so do men look up to the sceptre of
the prince for protection.

This kural expresses the idea that just as the world looks up for rain, the life of the
citizens depends on the sceptre of the state. The basic point is that politics is not a tool
for personal glory; it is a responsibility for the protection and welfare of the people. In
the political theory of the Thirukkural, justice matters more than power, the welfare of
citizens more than the ruler, and a sense of responsibility more than strength.

5.16. Administrative Skill in the Thirukkural

Administration is not only about making decisions; it is about entrusting the right task to
the right person at the right time, assessing the results and carrying it through. Such
administrative ideas appear in many chapters of the Thirukkural.

Qsmar Qe Qeua(Pig&HGD eTeTDTUBHS
SFmen jeuansen elLq. (Gmer 517)
Itanai itanal ivanmutikkum enrayntu
atanai avankan vital. (Kural 517)

Determine first the capacity of the servant and the work for which he is fit: and then
leave him in responsible charge of the same.

One must work out who will accomplish a task and how, with what skill, and then
hand it to that person. This links to the administrative idea of the right person for the
right job.
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Planning and Execution
aanenfls gewnfles &b glewflbsNer
aamameud ereug QWsE. (Gmer 467)
ennit tunika karumam tunintapin
ennuvam enpatu lukku. (Kural 467)

Decide not upon any action except after careful deliberation; he is a fool who undertaketh
first and sayeth it in his heart, I shall think afterwards.

Examine before acting; once the decision is made, don’t hesitate needlessly. Valluvar sets out the
balance between planning and execution.

Knowing the resources, the time, the method and the ability to carry out a difficult task
is the mark of good administration. The kural that conveys this is:

smewyd srepb GCelemswb Glawub
S|mellenenyb wrewLg yevwss. (Gner 631)

karuviyum kalamum ceykaiyum ceyyum
aruvipaiyum mantatu amaiccu. (Kural 631)

Behold the man who can judge aright the (men and) means of achieving great
enterprises, the proper season to commence them and (the worth of) the enterprises
themselves: he is the proper man for thy council.

The administrative thought of the kural is a coordination of planning, choosing the right
people, knowing the time, delegating responsibility and efficiency. A good administrator is
not one who does everything personally; a good administrator gets things done.

5.17. Economic Thoughts in the Thirukkural

The Thirukkural insists on earning wealth by the path of virtue, protecting it, using it properly
and making it useful to others as well. In this way economics is joined with human welfare.

Quppeytd FLLQID STHFID &TSHS
wEssIb adey rs. (Gdr 385)
Iyarralum itfalum kattalum katta
vakuttalum vallatu aracu. (Kural 385)

The prince shall know how to develop the resources of his kingdom and how to enrich
his treasury: how to preserve his wealth and how to spend it worthily.

Creating income, earning it, protecting it and then distributing it fittingly are the elements of
good economic administration.

The Social Use of Wealth

When a country is economically self-sufficient, that in itself makes enmity disappear. The
Valluvam puts forward the idea that a country should aim for such economic progress. The
kural below echoes that thought:

Qews Curmeners GlFmby OFmaEsn&@0
Too@ogalh smflug Qev. (Gmer 759)
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ceyka porulaic cerunar cerukkarukkum
ekkuatanir kiriyatu il. (Kural 759)

Amass wealth: for there is no sharper steel to cleave thy foemans pride.

Economic strength gives both the individual and the state the capacity to act. But the
broad thought of the Thirukkural is that wealth must remain under the control of virtue.
Chapters such as Giving, Knowing One’s Duty to Society and Hospitality also set out
wealth’s social responsibility. The final purpose of earning wealth, then, is not just to
amass it but to make it useful.

The economic thought of the Thirukkural includes production, earning, protection and
sharing. Wealth must not rule a person; it must serve human welfare. Valluvar’s basic
message is that an economy joined with virtue is lasting wealth.

5.18. Agriculturein the Thirukkural

Thiruvalluvar regards agriculture not as an occupation alone but as the foundation of social
life. Without food production the world cannot function, so he gives the farmer a high place.

speTMIbT Yereng 2 Q&D BIHETTE)
2 PHgIh 21Pta gme. (@mer 1031)
culanrumeérp pinnatu ulakam atanal
ulantum ulave talai. (Kural 1031)

Roam where they will, men must at last stand behind the plough for their food: in
spite of every hardship, therefore, husbandry is the chiefest industry.

Though the world is busy with many occupations, in the end it depends on farming for food.
The foundation of Society

Farming removes the disease of hunger from the living beings of the world and brings joy
of mind and clarity of heart. To honour farmers, who are physicians curing the disease of
hunger, Valluvar gave the kural:

2 (gl eumpaurCy eumpeurion Cmaemd
Qarugemp Genblger ueuf. (@mer 1033)
ulutuntu valvaré valvarmar rellam
tolutuntu pincel pavar. (Kural 1033)

They alone live who live by tilling the ground: all others but follow in their train and eat only
the bread of dependence.

This kural exalts the self-reliance and social contribution of those who create food through
labour.

o eflerTy enabLmder Qeaeme elleanpaugre b

A CLCwer LTF&E Heve. (Gmer 1036)

ulavipar kaimmatarikin illai vilaivatium

vittémen parkku nilai. (Kural 1036)
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Even they who have renounced all desire will have to suffer if the husbandman sitteth
still with folded arms.

Valluvar conveys the socio-economic truth that if the farmers’ hands fail, other fields
suffer too. In the Thirukkural, agriculture is not only food production; it is the lifeline of
human society. To honour the farmer is not merely respecting one occupation; it is to
honour the fundamental labour that sustains human life.

5.19. The Environment in the Thirukkural

Ideas about the “environment” do not appear directly in the Thirukkural, but through
thoughts on rain, water, farming, compassion for living beings, not killing and moderate
consumption, it records how human life depends on nature.

The Primacy of Water

For the cycle of life in the world to go on without obstruction, water is indispensable. Valluvar
records the importance of water in the kural:

BrQenm oemowrg 2ebsaflen wriwrys@n
arer@ermn Hemowng @Wsd. (@mer 20)
nirinru amaiyatu ulakenin yaryarkkum
vaninru amaiyatu olukku. (Kural 20)

Nothing on earth can go without water; that being so, the conduct of even most
virtuously minded of men dependeth ultimately on rain.

Without water, life in the world cannot go on. Valluvar therefore also stresses the
importance of rain, the source of water.

aflabien geflefifler oiamewn prEGs
usbye smestany oflg. (Gper 16)

vicumpin tulivilin allalmar rariké
pacumpul talaikanpu aritu. (Kural 16)

Even grass will cease to grow if the showers from above should cease to fall.

In this kural, even the life of a small green blade of grass needs rain. Valluvar shows that
human beings, plants, water and rain are not separate; they form a chain of nature, each
linked to the next.

Compassion for Life and Ecology

If a country declines in prosperity for want of water, it falls into poverty. Disease, hunger
and enmity then increase and spoil the character of the country. Water is therefore the
greatest source for removing these. When a country thrives with natural abundance, hunger
will disappear. When everyone gets food, mental and physical health improve, and since
everyone gets everything, the feeling of enmity also disappears. Even giving and austerity
come within reach. That protecting nature is our duty is stated in:

gremd FaudlFempb SHET s
aurend euphisTg eefler. (@ner 19)

fanam tavamirantum tanka viyanulakam
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vanam valarikatu epin. (Kural 19)

Neither Charity nor Tapas will abide on the wide earth if the heavens should hold back
their showers.

The environmental thought of the Thirukkural shows that human beings cannot live apart
from nature. Protecting nature is not only protecting the outer world; it is protecting the
very foundation of human life. So says Valluvar.

5.20. Family Virtue in the Thirukkural

In the Thirukkural the family is seen not merely as a personal dwelling but as the first social
structure in which virtue is formed. Love, responsibility, hospitality, the gift of children and
good relationships are the elements of family virtue.

SETLD HWEID 2 L FFTullen QeeuTipsena

uewryh Lwenid gl (@mer 45)

anpum aranum utaittayin ilvalkkai

panpum payanum atu. (kural 45)

If love aboundeth in the home and righteousness doth prevail, the home is perfect and its end is
all fulfilled.

A family’s greatness lies not in its accumulated wealth, but in a relationship full of love and
virtue.

The Social Responsibility of the Family

Individual life is not about living for oneself and one’s own family. Every individual should do
their own small duty to the world that created and protects them. Even if one cannot do great
social work, every person has a duty to protect, as far as they can, the relatives and living beings
around them. With this in mind, Valluvar defines very clearly the actions a householder must
undertake. Standing by ascetics, the poor and the departed who are related to them is the virtue of
household life. The Valluvam speaks of the discipline undertaken in the family structure thus:

Qleveurpaurer eETETLIMET QUIGILENLUI PGS (G0
peverpbler BHlerm gevewr. (Gmer 41)

1lvalvan enpan iyalputaiya mivarkkum
nallarrin ninra tupar. (Kural 41)

The householder is the mainstay of all who follow the three other paths of life.

Domestic life is not a structure of living for oneself alone; it carries a social responsibility to
support others too. The basis of that responsibility is a good family structure.

Valluvar therefore makes clear, through the following kural, that a virtuous wife, and good
children who carry its growth to the next stage, are indispensable for a family’s excellence:

DEISWL 66l Wenemom& wHmser
pensed Bemossl Cum. (gmer 60)

marikalam enpa manaimatci marratan
nankalam nanmakkat péru. (Kural 60)

The chiefest blessing is an honourable home; and its crowning glory is worthy offspring.
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A family’s distinction lies in good family character and in raising the next generation along a
good path.

The family virtue of the Thirukkural is a union of love, responsibility, sharing and the making
of a good generation. If a good society is to arise, the family, its first school, must be
established in virtue.

5.21. Women in Thirukkural

The Thirukkural’s ideas about women must be read against the social background of its
time. The place of women appears from various angles in the parts on domestic life, the
life partner, the gift of children and the Section on Love. Among these, the life partner’s
character, the management of the household and the depth of the relationship are important
elements.

Women in Domestic Life
The life partner is shown as a person of worth who runs the household well according to its means.

DOSHHS DT e WeT oY EHS55DH Cleseum_men
TS BHESTET aumpsemss genam. (@ner S1)
manaittakka manputaiyal akittar kontan
valattakkal valkkait tupai. (Kural 51)

She is the good helpmate who possesseth every wifely virtue and spendeth not above
her husband’s means.

Through this kural Valluvar shows her responsibility and importance in the family. And he
records that without a good mistress of the household the home will not prosper:

wenenor_ &l Qeoerergeam Qeaamuiler auTpsama

aevenon &g gmuiend Qev. (Gmer 52)

manaimatci illalkan illayin valkkai

enaimatcit tayinum il. (Kural 52)

All other blessings turn to nought if the wife faileth in wifely virtues.

The point is that however many outer resources there may be, without the inner worth of
family life its fullness is diminished.

A Woman’s Voice in Love

In the Section on Love, a woman’s emotions such as love, separation, longing and lovers’
quarrels are expressed in a distinct voice. In the Thirukkural, then, the woman is shown not only
as someone with family responsibility but also as someone of deep feeling and desire. This part
clearly shows the worth of the life partner, her important role in the family and her emotional
voice in the life of love.
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5.22. Management in the Thirukkural

The term “management” does not appear in the Thirukkural, but elements of management
such as planning, selecting human resources, knowing the time, knowing the place,
delegation, decision-making and monitoring can be found widely in the Section on Wealth.
Planning is essential before any task, but hesitating after a decision has been taken harms
effectiveness. The kural records this thought:

aemenfls genfle smwd FiewflnsSer
aamameud ereug QsE. (Gmer 467)
ennit tunika karumam tunintapin
ennuvam eppatu dukku. (Kural 467)

Decide not upon any action except after careful deliberation; he is a fool who
undertaketh first and sayeth it in his heart, I shall think afterwards.

Human Resource Management

Human resources play a big part in choosing the right person, handing over the task and
completing it in time. Using that resource skilfully paves the way to success. Such thinking is
regarded as the best in management and administration, and the Thirukkural records it here
and there. One example is this kural:

Qgemer Qgenme Qeue(Pigd@GnD TS
Sgmen euensanm ee. (Gmer 517)
1tanai itanal ivanmutikkum enrayntu
atanai avankan vital. (Kural 517)

Determine first the capacity of the servant and the work for which he is fit: and then
leave him in responsible charge of the same.

Responsibility should be given only after assessing the nature of the task, the way to
accomplish it and the ability of the person who will do it. This is an excellent principle of
competence-based delegation.

Time and Execution

Time and place play a big part in the success of an action. The kural below explains that these
must be kept in mind while acting:

@D HHHID MEHFa(HD SHTebd
amd QLgsmn Cewller. (@mer 484)

Aalam karutinum kaikdatum kalam
karuti 1tattar ceyin. (Kural 484)

Thou canst conquer even the whole world if thou choose the proper time and the proper
objectives.

Even great goals may be fulfilled if one acts knowing the proper time and circumstance. In
management, therefore, not only resources but also time and circumstance are resources. The
management thought of the Thirukkural is: plan, investigate, choose the worthy person, act knowing
the time and carry through with firmness. Good management is not doing more tasks; it is doing the
right task in the right way at the right time.
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5.23. The Thirukkural in World Languages

The Thirukkural arose in Tamil, but its central ideas touch the common questions of human life.
Virtue, love, justice, friendship, governance, education, labour, family and romantic love matter
to people all over the world, which is why the Thirukkural is honoured as the universal scripture.
People of many languages have translated it into their own languages mainly because it holds
ideas of universal appeal.

Education carries a person beyond boundaries such as country and town. In the same way,
through translations, the Thirukkural has crossed its source language and reached people of
many nations.

Translating the Thirukkural is not merely changing words. Carrying into another language the
concentration of a kural set in two lines, its simile, its grammatical structure and its cultural
subtlety is a great challenge. Every translation is therefore a cultural bridge between the source
and the new linguistic setting.

The universal relevance of the Thirukkural is not determined by the number of its translations
alone. The way it states the basic questions of human life so briefly is the chief reason for its
wide readership.

Questions such as “How should one live as a good person?”, “How should power be used?”, “What
is the use of wealth?”, “What should friendship be like?”” and “How can one live without harming
others?” are common to people everywhere, across time and language.

The Thirukkural has been translated into many languages, Indian languages, European
languages and South-East Asian languages, and this is proof that it is a universal scripture. Its
translations are an exchange of knowledge and culture between Tamil and the cultures of other
languages.

The Thirukkural arose as a treasure of Tamil, and through translations it has grown into a work
that converses with the wider human community. The strength of its journey through the world
lies not in its short form but in the broad human thought held within it. Languages change, but
the need for love, virtue, justice and humanity does not. It is this common humanity that keeps
the Thirukkural travelling beyond the boundaries of language.

In this chapter, “The Universal Scripture of Valluvam”, we have learned about the themes the
Thirukkural speaks of. In the next part, let us learn the Thirukkural through the Garland of Kural
Gems.
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Chapter 6 — Garland of Kural Gems (Kural Manimalai)

This Garland of Kural Gems has been compiled by gathering one kural for each chapter from
the Section on Virtue (Aram) and the Section on Wealth (Porul). If you learn one kural a day,
we can learn all three sections completely.

DIDSFIILITED
Arattuppal — Righteousness

1. sLaer ampsg

Katavu] valttu - In Praise of the Lord
BT (PS5 ET(PS6IFMMD gy S
usaer (PHHCH 2 @. (Gmer 1)

akara mutala eluttellam ati
pakavan mutarré ulaku. (Kural 1)

A is the starting-point of the world of sound: even so is the Ancient one Supreme the starting-

point of all that exists.

2. aren iy
Vancirappu - In Praise of Rain
amerblern 2 s ek aImHSETE
srenr dlpsin erer miemyed urHm. (Gmer 11)

vanninru ulakam valanki varutalal
tapamiltam eprunaral parru. (Kural 11)

It is the unfailing fall of rain that sustaineth the earth: look thou therefore upon it as very amrita

- the drink immortal of the gods.

3. Bssmi Cumento

Nittar perumai - The Greatness of those who have renounced the World
Sibseny erenbury mCeuriwom Cmeueyudlys@n
Qebgemeny yembeapps orer. (@ner 30)

antapar enpor aravormar revvuyirkkum
centanmai puntuoluka lan. (Kural 30)

Brahmans are also to be looked upon as men of renunciation: for they have compassion on all

life.
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4. sipén aisdlmisger
Aran valiyuruttal - The glorification of Righteousness

Sjemmmleumd ererenTg MLCIFLIE LHMS
Qurermraiste Curerprs genew. (Gmer 36)

anrarivam ennatu aramceyka marratu

ponrurikal ponrat tunai. (Kural 36)

Say not in thy heart, I shall be righteous by and by, but begin to do good works without
delaying; for it is righteousness will be thy undying companion on the day of thy death.

5. Qaanpsms
Ilvalkkai - Family Life

MAIWSSIET GUTIDGITEIE GUTDLIGIGT GUTEITL GHMULD
OQsleugger eveuds L. (@mer 50)

vaiyattu] valvaiiku valpavan vanuraiyum
teyvattu] vaikkap patum. (Kural 50)

The householder who liveth as he ought to live will be looked upon as a god among men.

6. ampiamas ZiemempeLd
Valkkait tupainalam - The blessings of a good helpmate

DEIGED 66l Wenenorl &l wHmger
pensab Bemossl Cum. (gmer 60)

marikalam enpa manaimatci marratan
nankalam nanmakkat péru. (Kural 60)

The chiefest blessing is an honourable home; and its crowning glory is worthy offspring.

7. w&a_Gum

Makkatperu — Offspring
Gaaflg wmflefllg eremusd WESET
wPm@&ELFTR Caerm sauf. (Gmer 66)
kulalinitu yalinitu enpatam makkal
malalaiccol k€la tavar. (Kural 66)

The flute is sweet and the guitar dulcet; so say they who have not heard the babbling speech of
their little ones.
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8. gemyemLem

Anputaimai - Love
ey eremd SwHEGHWy eTyenL Wy
aeryd 2 fluy nrse. (Goer 72)

anpilar ellam tamakkuriyar anputaiyar
enpum uriyar pirarkku. (Kural 72)

Those that love not live only for themselves; as to those that love, they will give their very
bones for helping others.

9. fmHHGs DL

Viruntompal - Hospitality
Cumiué Gepuwb eflsen Wabdfbs
Coréas Gewwb el@mHa. (Gmer 90)

moppak kulaiyum aniccam mukamtirintu
nokkak kulaiyum viruntu. (Kural 90)

The anitcha flower fadeth when thou holdest it near the nose and smellest it: but a mere look is
enough to break the heart of the great.

10. @aflweneu samed

Iniyavai kiiral - Kindness of Speech
Qaflw 2 erurs Qemes Fnmed
safllmius smisarp spo. (Goer 100)

iniya ujavaka innata kiaral
kaniyiruppak kaykavarn tarru. (Kural 100)

Behold the man who useth hard words when sweet ones serve; he preferreth the unripe fruit to
the ripe.

11. Qedipper) ydlse

Ceynnanri arital - Gratitude
CQEiwmoed CFls 2 Fel&EE mauspb
anaswb yhne oiflg. (Gper 101)

ceyyamal ceyta utavikku vaiyakamum
vanakamum arral aritu. (Kural 101)

Behold the kindness done without any obligation; even the heavens and the earth but poorly
paid.
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12. pheyfleaeno
Natuvunilaimai - Uprightness of Heart

areflsd CFlarfse earaflsn Cuenfll
Gpeyd swCurer Geuler. (Gmer 120)

vanikam ceyvarkku vanikam pénip
piravum tamapol ceyin. (Kural 120)

Behold the business man that looketh after the interests of others as his own; his business will
expand.

13. o_sspenLeno
Atakkamutaimai - Self-control

Sflermey &L Lewm 2 etemmmid mnGs
preflammed &L ). (@mer 129)

tiyinal cuttapun ullarum araté
navipal cutta vatu. (Kural129)

The burn caused by fire healeth in its time: but the wound burned in by the tongue remaineth a
running sore for ever.

14. gupéspen_enin

Olukkamutaimai - Purity of Conduct
@p&aD efl(pruD Fremer (Y&HBID
2 9flepud gLt LED. (@oer 131)

olukkam viluppam taralan olukkam
uyirinum ompap patum. (Kural 131)

The man whose conduct is pure is honoured by all: purity of conduct is therefore to be prized
even above life.

15. Ynefler efenpuirento

Piranil vilaiyamai - Non-Desiring of Another Man’s wife
Upemoenenr Crréasrs Gupmemenn smerComys@E
SmQlarmenGmm e eHE. (Gmer 148)

piranmanal nokkata péranmai canrorkku
araponro anra olukku. (Kural 148)

Behold the high-souled man that looketh not on anothers wife: he is more than righteous; he is
saintly.
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16. Qurenpujen_enio

Poraiyutaimai - Forgiveness
Qurmszse @ollener eTemmid Gemen
opsser Sigefaid perg. (gper 152)

poruttal irappinai enrum atanai
marattal ataninum nanru. (Kural 152)

Forgive thou always the injuries that others may do thee; but if thou forget them it were even
better.

17. oipéasmprento

Alukkaramai - Non-Envying
QRp&aToTs Carers emeustsen 6lbEhFss
sty Qeorgs Quey. (@mer 161)

olukkarak kolka oruvantan neficattu
alukkaru ilata iyalpu. (Kural 161)

Know that thy heart is inclining towards virtue when thou findest that it is free from all feelings
of envy.

18. Qaussmenio
Vekkamai - Non-Coveting

BloosMemD LFausdnE wrtlgefler Cleussasmeno
Cauemd Wmenenals Gummer. (Gmer 178)

akkamari celvattirku yatenin vekkamai
ventum pirankaip poru/. (Kural 178)

If thou desire that thy substance should not grow less, covet not the riches in thy neighbours
hands.

19. yphisaprento

Purankiiramai - Refraining From Slander
gdeny Gnooeure Sn@EHMD Smemdniden
SgiemGLr wergd 2 1FsE. (Gner 190)

étilar kurrampol tamkurram kankirpin
titunto mannum uyirkku. (Kural 190)

If a man can scan his own faults as he doth those of his enemies, can evil ever come to him?
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20. vwefle QFmevemento
Payanila collamai - Refraining from vain speaking

Oemegus GlFmaeie LweemLw ClFmTaans
OQeraeler Lwelleors Cema. (gner 200)

colluka collil payanutaiya collarka
collil payanilac col. (Kural 200)

Speak thou only such words as are worth saying; and speak not ever words that are profitless
and vain.

21. Selenamwésid

Tivinaiyaccam - Fear of Evil Doing
Swemar SwW LWGGTER Swene
SWlgnd oyepe u@Eb. (Goer 202)

tiyaval tiya payattalal tiyavai
tiyinum aficap patum. (Kural202)

Evil bringeth forth evil; evil therefore is to be feared even more than fire.

22. @liyrauhise
Oppuravarital - Complaisance

enabwory GCeuerLm sLlum@ wrflor’ @
genammpmid Qarater 2 a@. (@oer 211)

kaimmaru vénta katappatu marimattu
ennarrum kollo ulaku. (Kural211)

The gracious expect no return when they oblige: how can the world ever repay the rain-cloud?

23. rens

Ikai - Charity
DO P EFS55E) DiooCIBT(mHeuen
Cupprer Gurmeteneus L. (@mer 226)

arrar alipaci tirttal aktoruvan
perran porulvaip puli. (Kural 226)

To fill the gnawing hunger of the poor; that is the way that the wealthy man should lay up a
store for himself against an evil day.
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24. ysp
Puka] - Glory

FHE QgL QTSR BSEAG
earglub Qeoeme 2 wWlise@. (Gmer 231)

ital icaipata valtal atuvallatu
atiyam illar uyirkku. (Kural231)

Give to the poor and add glory unto thy name: there is no greater profit for man than this.

25. omEpmLeo

Arulutaimai - Mercy
IMmLCFeeud GFaaugger GFaeud ClummL ClFameud
wflwuny sewmemid o er. (Gwer 241)

arufcelvam celvattul celvam porufcelvam
piriyar kannum ufa. (Kural 241)

The chiefest wealth is a heart that over floweth with mercy; for material wealth is found even in
the hands of vile men.

26. yore NG
Pulal maruttal - Abjuring of flesh-meat

CEmoerer Lemame WLNISSTEeTs &gl
aoer 2 ullmn QsTeb. (Gner 260)

kollan pulalai maruttanaik kaikappi
ella uyirum tolum. (Kural 260)

Behold the man who killeth not and abstaineth from flesh meat: all the world joineth hands to do
him reverence.

27. saub

Tavam - Tapas
2 HWEBETL Cpremned 2 uf&EG2 msem GClalwmemn
SIpCy sesDE 2@ (e 261)

urranoy nonral uyirkkuurukan ceyyamai
arreé tavattirku uru. (Kural 261)

Patient endurance of suffering and non- injuring of life, in these is contained the whole of tapas.
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28. saL_mQaun(psésLd
Kutavolukkam - Imposture

auelulled Fleneenwimer g (Heud GlummD
yeolufenCarer CumysgCoun snm. (@mer 273)

valiyil nilaimaiyan valluruvam perram
puliyintol porttuméyn tarru. (Kural 273)

Behold the man who hath not attained mastery over himself putting on the puissant look of the
austere: he is like a cow that grazeth about wearing a tiger’s skin.

29. saretmenio
Kal]lamai - Abstaining from Fraud

creremmenld Gouemr(peume ETemLT6 6ren e &6l Tem mib
setetmen STEHEHeN CbEha. (@mer 281)

ellamai véntuvan enpan epaittonrum
kallamai kakkatan neficu. (Kural 281)

Who so wanteth not to be held in contempt, let him guard himself against every thought of
fraud.

30. aumiienio
Vaymai - Truthfulness

amiew eariuheug wrbgeafler wrtlgmermib

S Qeorg GQemee. (Gmer 291)

vaymai epappatuvatu yatenpin yatonrum
timai ilata colal. (Kural291)

What is truthfulness? It is the speaking of that which is free from even the slightest taint of evil.

31. Qau@ermenio

Vekulamai - Abstaining From Anger
FATOSFTN FTEHHen FlMDSTES STEUTHSTE
sanemanGw OQasregud feambd. (@mer 305)
tannaittan kakkin cinamkakka kavakkal
tannaiyé kollum cinam. (Kural 305)

If thou want to look after thyself, keep off from choler; for if thou keep not off, it will come
upon thee and destroy thy own self.
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32. @Qewenn Qsunureno
Inna ceyyamai - Non-injuring

QenemolFzl FTEOT @MISHOD Bj6UTHTENRT
pememud GQauig efe. (@mer 314)

nnacey tarai oruttal avarnana
nannayam ceytu vital. (Kural 314)

How shall a man punish them that have injured him? Let him do them a good turn and make
them ashamed in their hearts.

33. Gsreemenn
Kollamai - Not -Killing

uGsHgiamh L@y @byse BHICeT)
OsTE@ssUDMET TTd sama. (Gner 322)

pakuttuntu palluyir omputal nilor
tokuttavarrul ellam talai. (Kural 322)

To divide one’s bread with the needy and abstain from killing; these are the greatest of all the
commandments of all the prophets.

34. fevedwrento
Nilaiyamai - The Vanity of All things

CQBmB 2 erblammmeuer QerPloene eremenid
Qumenw 2 eLgdleu eyaE. (Gmer 336)

nerunal ulanoruvan inrillai enpum
perumai utaittiv vulaku. (Kural 336)

But yesterday a man was and today he is not: that is the wonder of wonders in this world.

35. siney

Turavu - Renunciation
upms upoHoTer uDMlener HLHEHL
upms upm eflp@. (Gpar 350)
parruka parrarran parrinai apparraip
parruka parru vitarku. (Kural 350)

Attach and tie thyself to Him who hath conquered all attachments; bind thyself firmly to Him in
order that all thy bonds may be broken.
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36. Quuyemmyge
Meyyunartal - Realization of the Truth

auuTmeT eTHHenennSS 2 ulenid BICLTHET
EuUiQurmer sremug ey (Gmer 355)

epporul ettanmaittu ayinum apporul/
meypporul kanpatu arivu. (Kural 355)

To separate the true from the false in everything, whatever its nature may be, that is the part of a
wise understanding.

37. S@r HySHe

Ava aruttal - The killing of Desire
Sjeumeranl e 2 uNF&ELD6reh (ehei mib
sargl Wpiden a5g. (Goer 361)

avaenpa ella uyirkkumen nanrum
tavaap pirappinum vittu. (Kural 361)

Desire is the seed that yieldeth unto every soul, and always, a never failing crop of births.

38. oamp

U1 - Destiny
oamiflenr Gumeued wreyer wHeImTem
eflaw srarws gow. (goer 380)

alin peruvali yavula marronru
cilinum tanmun turum. (Kural 380)

What is there that is mightier than destiny? For even as its victim is meditating a plan to
overcome it, it forestalleth him and bringeth him down.

Cur@Lure

Porutpal - The material world

39. @enpom_&

Iraimatci - The Qualification of the Prince
(PDOFLG STUUTHOID LOGTETEUGT LDEHBL (S
QepQuery meausst L@ED. (Goer 388)
muraiceytu kapparrum mannavan makkatku
rraiyenru vaikkap patum. (Kural 388)

Behold the prince who administreth impartial justice and protecteth his subjects: he will be
looked upon as a god among men.
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40. sevefl

Kalvi - Learning
aN& &FLNE SHUme SHMYen
Bbs s0Es s5. (Gper 391)

karka kacatarak karpavai karrapin
nirka atarkut taka. (Kural391)

Acquire thoroughly the knowledge that is worth acquiring: and after acquiring it walk thou in
accordance therewith.

4]. sevareno
Kallamai - The Neglecting of Instruction

MekClar(H wEsET e QoG HETe
asporCrr@ geven weuy. (@oer 410)

vilarikotu makkal anaiyar ilarikunil
karrarotu épai yavar. (Kural410)

How much better are men than beasts? Even so much are the learned better than those that have
not cared for instruction.

42. Gserefl

Kelvi - Listening to the Instruction of the wise
CFaeuggier Ceead ClFelFblgaed 2F6Fa6uD
Oaaugger eraerd gaoma. (Gner 411)

celvattul celvam ceviccelvam accelvam
celvattu] ellam talai. (Kural 411)

The most precious of treasures is the treasure of the ear: Verily it is the crown of all kinds of
wealth.

43. oeyen_enio
Arivutaimai - The understanding
eriGlummer wrjwrjeumis Calepd Lilummer
QuUiQurmer sremug oMey. (Gner 423)
epporu] yaryarvayk kétpinum apporul
meypporul kanpatu arivu. (Kural 423)

To separate the true from the false in every utterance, whoever it be that speaketh, that is the
part of a wise understanding.
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44. gporsi e

Kurrankatital - Eschewing of Faults
san@nnd HsHL nF@Hon srewmdniien
aamEhpL YED Ponse. (@per 436)

tankurram nikkip pirarkurram kankirpin
enkurram akum iraikku. (Kural 436)

If the prince correcteth his own faults and looketh into those of others, where is the ill that can
approach him?

45. Quflurenys gGenemECam6d
Periyarait tunaikkdtal - Cultivating the Friendship of the worthy

Quliureny QTS GLFT LOGTET 6
QaEuury Qered Cas@Eb. (Gner 448)

1tipparai illata émara mannan
ketuppar ilanum ketum. (Kural 448)

Behold the prince who reposeth not on the support of men who can rebuke him; he will perish
even when he hath no foes.

46. Anlend Gsymenio

Cirrinam céramai - Keeping aloof from vulgar company
Bagsuaure FF8fbs HHOTED WIHS)HE
Qargucu srEb ey (Goar 452)

nilattiyalpal nirtirintu arrakum mantarkku
Inattiyalpa takum arivu. (Kural 452)

Water altereth and taketh the character of the soil through which it floweth; even so the mind
taketh the colour of the company with which it consorteth.

47. Qzflbg Osweeaams

Terintu ceyalvakai - Deliberation before Action
cramenils genfla &mwb genflbser
aamamieud ererug QEG. (@mer 467)

ennit tunika karumam tupintapin
ennuvam eppatu ilukku. (Kural 467)

Decide not upon any action except after careful deliberation; he is a fool who undertaketh first
and sayeth it in his heart, I shall think afterwards.
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48. acllwze
Valiyarital - Judging of strength

enereuadluyd Gemeuediyd LTHMITET eI
glemamaelyd grsHs Oswe. (@mer 471)

vinaivaliyum tanvaliyum marran valiyum
tunaivaliyum tikkic ceyal. (Kural 471)

Weigh justly the difficulty of the enterprise, thy own strength and the strength of thine enemy,
and the strength also of your allies: and then enter thou upon it.

49. srewhge

Kalamarital - Judging the opportune Moment
QEr&0aTsEs Fabyb LMHUSH WHHSET
@s0sTEs Fi5s @Lsg. (gper 490)

kokkokka kimpum paruvattu marratan
kuttokka cirtta itattu. (Kural 490)

When the time is against thee feign inaction like the stork: but when the tide is on, strike with
the swiftness of its souse.

50. @Lenggen
Itanarital - Judging of Place

CBOWyeTeYeT Gleueyd (PHMe (DL eTedlen
phadler ggemart 9. (goer 495)

netumpunalul vellum mutalai atumpunalin
nitikin atanaip pira. (Kural 495)

All powertful is the crocodile in deep water: but out of it, it is plaything of its foes.

51. Osfibg Qzelge
Terintu telital - Testing of Men for confidence

GEMOBTAE GDOPL Bl Bjeudmier
Wensnmy Wes Qamera. (gmer 504)

kunamnatik kurramumnati avarrul
mikainati mikka kofal. (Kural 504)

Weigh a mans good and weigh his evil: whichever is more, take that to be his nature.
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52. Qzfibg eflememum_eo
Terintu vinaiyatal - Testing and employment of men

Qgemenr Qgenme Qeue(igd@GLD TN
Sgman easan eNe. (gner 517)

Itanai itanal ivanmutikkum enrayntu
atanai avankan vital. (Kural 517)

Determine first the capacity of the servant and the work for which he is fit: and then leave him
in responsible charge of the same.

53. apopsLTe

Currantalal - Cherishing of kindred
ETEMS STAUT SMIHFIETANID Iy S&(LPLD
e pri&Cs 2 er. (@mer 527)

kakkar karava karaintunnum akkamum
annani rarkké uja. (Kural 527)

The crow concealeth not its food selfishly from its fellows but shareth it lovingly with them:
prosperity will abide only with men of a like nature.

54. Qurésraurenio
Poccavamai - Guarding Against insouciance

(perenims sreurg Qpsdwurer Femienip
Gegorm @Qrmd efEHw. (@oer 535)

munnurak kavatu ilukkiyan tanpilai
pinniru iraniki vitum. (Kural 535)

He who faileth to guard against everything beforehand will deplore his negligence when he is
surprised by disaster.

55. QsrBsrenentn

Cenkonmai - Just Government
amenGHITaHd euT(pb 2 6lEAEMD 1066 a6
CaraCpread aurb Gl (Goer 542)
vannokki valum ulakellam mannavan
kolnokki valum kuti. (Kural 542)

The world looketh up to the rain cloud for life: even so do men look up to the sceptre of the
prince for protection.
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56. Qasr(hrGsrereno
Kotunkonmai - Tyranny

SONUL[H POOTH D(pSHeT afrenGn
Osaasmss Csls@n ueL. (Gner 555)

allarpattu arratu alutakan niranré
celvattait teykkum patai. (Kural 555)

Verily it is the tears of those groaning under oppression that wear away the prosperity of the
prince.

57. Qamaps CFinmeno

Veruvanta ceyyamai - Abstaining from deeds that cause trepidation
SHHMHIG Bgd SDOFLFOET 6UCHTENTSSTE
@51 eniug Capg. (@per 561)

takkanku natit talaiccella vannattal
ottariku oruppatu véntu. (Kural 561)

The prince shall measure the guilt of the offender and punish him so that he offend not again:
but the punishment shall not be excessive.

58. sanGemrm_L b

Kannottam - Considerateness
QLWESETHD BHEhHT(H M) BUSSHSHS
preflan Caen® ueay. (@mer 580)

peyakkantum naficunfu amaivar nayattakka
nakarikam véntu pavar. (Kural 580)

Those who desire to be styled the very pink of courtesy will drink off even the poison that hath
been mixed for them before their own eyes.

59. @b
Orratal - The service of Intelligence

QEDMID 2 eyFTery Ereyd Qemeuulyem(Hio
OQsnEmens weremeuen se. (Goer 581)
orrum uraicanra niilum ivaiyirantum
terrenka mannavan kan. (Kural 581)

Let the prince understand that political science and his Intelligence corps are the eyes wherewith
he seeth.
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60. earés(en_enio

Ukkamutaimai - Energy
Oeueters geverw WFHLLID WLIHSTSD
o areTg gevamwg 2 wiey. (Gmer 595)

vellat tanaiya malarnittam mantartam
uflat tapaiyatu uyarvu. (Kural 595)

The water with which a plant is watered is the measure of the luxuriance of its flower: Even so,
the spirit of a man is the measure of his fortunes.

61. wiulereno

Matiyinmai - Abstention from sloth

CpGET wpall wiggUTw BrenELD
Qs@brmy smws soer. (Gner 605)

netunir maravi matituyil nankum
ketunirar kamak kalan. (Kural 605)

Procrastination, forgetfulness, sloth and sleep, those four are the cosy pleasure boats of those
that are fated to perish.

62. gy ereflenamuen,_enio

Alvinaiyutaimai - Manly exertion
S|mevw 2 L G6lgarm FTauTemn Ceustm{Hid
Qumpeny wpwhd smb. (Goer 611)

arumai utaittenru acavamai venfum
perumai muyarci tarum. (Kural 611)

Shrink not from any work saying, it is impossible: for labour will give thee the strength to
achieve everything.

63. Q@ ssemmPlurenio

Itukkanaliyamai - Intrepidity in the face of misfortune
Qhssam UMHBSTO BEHS DiFene
DibSgNTeig Heblsmiug @e. (Gper 621)

Itukkan varurikal nakuka atapai
atuttiarvatu aktoppatu il. (Kural 621)

When thou meetest with misfortune face it with thy best smile: for there is nothing like a smile
to enable a man to hold his own against it.
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64. oemwés
Amaiccu - The Councillor of State

smewyd srepb GCelenswb Gladu
S|mellenenyyb wrewLg yevwés. (Gner 631)

karuviyum kalamum ceykaiyum ceyyum
aruvinaiyum mantatu amaiccu. (Kural 631)

Behold the man who can judge aright the (men and) means of achieving great enterprises, the
proper season to commence them and (the worth of) the enterprises themselves: he is the proper
man for thy council.

65. QereaueTenio
Colvanmai - Eloquence

Oeroeys GFreamers GNPCsTICETe BiFClFTOEN
QaudeybClare Qemenw Mbg. (Gner 645)

colluka collaip piritorcol accollai
vellumcol inmar arintu. (Kural 645)

Speak thou the speech that cannot be silenced by any other speech.

66. aflenenGgniienio

Vinaittiiymai - Purity of Action
memmrer uSlsremurer gyuilend CFElwHs
grenGory Lfls@DL elenar. (Gmer 656)
inral pacikanpan ayinum ceyyarka
canror palikkum vinai. (Kural 656)

Let not a man do those things that good men condemn, even to save the mother that bore him,
from starvation.

67. elemeng Sl Lid
Vinaittitpam - Decision of Character

cramenii erevmemflunmbiE erigiL ererrewilwmy

Semenfluy oy &l Quiler. (@mer 666)

enniya enniyariku eytupa enniyar

tinniyar akap perin. (Kural 666)

That which they will, men acquire even in the manner that they will, provided they will with all
their might.
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68. denarClsweauens

Vinaiceyalvakai - The Conduct of Affairs
guGs gmésd Ceupure grusns
graarg Oeiyb elener. (Gmer 672)
tiurikuka tinikic ceyarpala tinkarka
tankatu ceyyum vipai. (Kural 672)

Do with deliberation those things that ought to be done in a leisurely way: but put not off even
for a moment those things that require prompt action.

69. gna

Tutu - The Ambassador
Bud vwidgd aGsrs Gopape
o mifl Lwingmbd grgl. (@mer 690)

[ruti payappinum efcatu iraivarku
uruti payappatam titu. (Kural 690)

Even when threatened with death the perfect ambassador will not fail in his duty but will
endeavour to secure his masters profit.

70. wenenenyé CeybOFm(PH0

Mannaraic cérntolukal - Comporting oneself Before princes
2HOMG DeMSTE SHeEmlary Cumas
Qaatansis Csrbbsmw@ arf. (@mer 691)

akalatu anukatu tikkayvar polka
1kalvéntarc cérntoluku var. (Kural 691)

Whoever desireth to move with princes, let him be like unto men that warm themselves at a fire:
let him not approach too near nor stand too far away.

71. ediudlge

Kuripparital - Judging by Looks
3Ih&s5 sTLHL uefihEtuTe GbEh&D
s0&53 &1L (paw. (Goer 706)
atuttatu kattum palirikupol neficam
katuttatu kattum mukam. (Kural 706)

Even as the crystal changeth and assumeth the colour of that which is near, even so doth a face
alter and show that which overfloweth the heart.
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72. gemawhse
Avaiyarital - Judging of the Audience

Slemauwllbg o rTibg CFraes Clameaeer
OQsrenswmbs grniemw wey. (Goer 711)

avaiyarintu arayntu colluka collin
tokaiyarinta tilymai yavar. (Kural 711)

O ye that have studied eloquence and have acquired good taste! study well your audience and
suit your speech to it.

73. SemauwEssTea

Avaiyaficamai - Self-confidence Before an Audience
SHOMHET SOOI eTarlLbHieu) SHOIFLHer
apn Qeasteraey . (@oer 722)

karrarul karrar enappatuvar karrarmun
karra celaccollu var. (Kural 722)

Behold the man who can sustain his conclusions in the congregation of the learned: he will be
called a scholar among scholars.

74. pr
Natu - Territory

NWenflullereny Gemeud eflenerailamub o
SienflQweru prlignHéles emeunal. (Gower 738)

piniyinmai celvam vilaivinpam émam
aniyenpa nattirkiv vaintu. (Kural 738)

Wealth, richness of yield, happiness of the people, immunity from diseases, and safety from
invasions, these five are the ornaments of a kingdom.

75. oyyesm
Aran - Fortresses

wenflfmD wemamId wenewd enfllflpen
sTHD 2 wg e (Gner 742)
maninirum mannum malaiyum aninilal
katum utaiyatu aran. (Kural 742)

Water - courses, deserts, mountains and thick jungles all these constitute various kinds of
defensive barriers.
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76. Qurpertswameamns

Porulceyalvakai - The acquisition of wealth
OQews Curmenersd GlFmBT O& &SN & @0
To@seln amiflug Qev. (@mer 759)

ceyka porulaic cerunar cerukkarukkum
ekkuatanir kiiriyatu il. (Kural 759)

Amass wealth: for there is no sharper steel to cleave thy foemans pride.

77. uenom_&
Pataimatci - The characteristics of the Army

mbwrend e alFtlFaa CsHmbd
aenpTenis L UML&ES. (Gner 766)

marammanam manta valiccelavu térram
enananké émam pataikku. (Kural 766)

Valour, honour, decision in the midst of confusion and devotion to the traditional principles of
unblemished chivalry - these four are the armours of protection for an army.

78. uenL_&QEmEE
Pataiccerukku - The self-abandon of the warrior

Cupremenld ETETLIF SMESETRETN 2 HHSSTE
PTG LHNSEN 6Too@. (Gmer 773)

péranmai enpatu tarukanonru urrakkal
uranmai marratan ekku. (Kural 773)

The furious courage that striketh hard, that is what they call valour: but it is chivalrous
generosity to the fallen that giveth it its edge.

79. By
Natpu - Friendship

2 H&ma Qubseer emsbure oy kcs
Qpssan smeataugmd BLU. (@oer 788)
utukkai ilantavan kaipola ariké
1tukkan kalaivatam natpu. (Kural 788)

Behold the hand of the man whose garment hath been blown aside, how it hurrieth to recover his
limbs: that is the symbol of the true friend that hasteneth to succour a man in his misfortue.
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80. pLumpmige
Natparaytal - Testing of fitness for friendship

Calipend 2 amhey 2ms Heverereny
Blig oeriuCgry Csme. (@mer 796)

kéttinum untuor uruti kilainarai
nitti alappator kol. (Kural 769)

There is a virtue even in misfortune: for minfortune is the rod wherewith one can measure the
loyalty of friends.

81. uenpenio
Palaimai - Intimacy

uenipen ererliu(heugl wrblgefler wmgb
Spewews SppHr BU. (@Gwer 801)

palaimai enappatuvatu yatenin yatum
kilamaiyaik kilntita natpu. (Kural 801)

That friendship is called intimacy which submitteth without resenting to all the freedoms taken
by the beloved one.

82. Sy
Tinatpu - The friendship that injureth

sarellend Qemenmg wenGenm ellenenGoumy
QereCamy ulLmy Qgmjy. (@mer 819)
kanavipum Innatu manno vinaiveru
colveru pattar totarpu. (Kural 819)

Behold the men whose acts belie their spoken words: it is bitter to recall their fellowship even in
dreams.

83. gaLmpL Y

Kutanatpu - False friendship
CaTpFms WeTEnD UmLCWrhmED eererTy
Sipssan afmd yearssl. (Gper 828)

tolutakai yullum pataiyoturikum onnar
alutakan nirum anpaittu. (Kural 828)

Even in his joined hands the false friend will have a weapon concealed: nor put thou more faith
in his tears.
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84. Guengenio
Pétaimai - Folly

Cuengemw eremugigenm wrblgefler esbolsmem(h
earglud Curs efle. (@mer 831)

pétaimai enpatuonru yatenin étamkontu
atiyam poka vital. (Kural 831)

Dost thou want to know what folly is? It is the throwing away of that, which is profitable and
the holding fast to that which is hurtful.

85. yeoemeuremreno
Pullarivanmai - Conceited folly

2 W&SHHM) 2 bl g Qebleverurer eneulsg)
SlOMSWT meaubs LD, (@wer 850)

ulakattar untenpatu illenpan vaiyattu
alakaiya vaikkap patum. (Kural 850)

Behold the man who denieth what all the world doth assert: he will be looked upon as an evil
spirit walking the earth.

86. Qaen
Ikal - The defiant spirit

Qatloveru erever 2 WFsED LECloETEID
vamfenenw urfla@n Comu. (@mer 851)

1kalenpa ella uyirkkum pakalennum
panpinmai parikkum noy. (Kural 851)

The spirit of defiance is the peccant humour which developeth in all men the distemper called
hate.

87. uenawom_f

Pakaimatci - The characteristics of enemies

QWM& @ WTMFHME LS LU
EuelwryGuwe Gwos uems. (Gner 861)

valiyarkku maruérral ompuka ompa
meliyarmél méka pakai. (Kural 861)

Strive not with the powerful: but against those that are weaker than thyself carry on wars
without relaxing even for one moment.
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88. uenssSlpd gz
Pakaittiram tertial -The appraising of enemies

ue&Glwergnid LG QFEnem (e

pensCwwd Ceuerpurhm ierm. (@oer 871)

pakaiyennum panpi latanai oruvan
nakaiyeyum véntarparru anru. (Kural 871)

The accursed thing called enmity should never be courted willingly even though it be only in
jest.

89. 2. uens

Utpakai - The traitor in the camp
o Lburh QeTsaf QUTRSEMS L HSHET
umbCur@ 2L eyemnd sHm. (Goer 980)

utampatu ilatavar valkkar kutarikarul
pampotu utanurain tarru. (Kural 980)

Behold the man who mixeth on intimate terms with one who hateth him in his heart; he is like
one dwelling in a hut with a cobra for his companion.

90. Qulwrenyli Sempwirento
Periyaraip pilaiyamai
Refraining from offending the great ones

CQuflurenytt Guemmg) ol Culwmyme
Cupr @@Ewenu gmw. (Gwer 892)

periyaraip pénatu olukin periyaral
péra itumpai tarum. (Kural 892)

If a man slighteth the great ones, their power will bring down on him miseries that can never be
remedied.

91. Quemeuflé Gemed

Penvalic céral - Submission to wife government
weneTellenipauy WTeRTLLer erigmy ellenemeilenpaumy
Cauammy GummeEsd g (Gmer 901)
manaivilaivar manpayan eytar vinaivilaivar
ventap porulum atu. (Kural901)

Those that dote upon their wives will not attain to greatness: those that have the ambition to do
great things turn away from such seduction.
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92. auenpellen waafliy

Varaivin makalir - Wanton Women
Sjemfen eflenpwry Clummereflenipuid gy IGFmgwmsy
Qantlgmed Qus@s smb. (Gmwer 911)

anpin vilalyar porulvilaiyum aytotiyar
incol ilukkut tarum. (Kural911)

Behold the women that desire a man for the sake of his gold and not for the sake of love: their
cajoleries will lead only to misery.

93. &aiT(enereurT e

Ka]lunnamai - Abstaining from drinks
sateEnamanml GuTpdle seflgsreanend &TamibisTe
o aremmenClame 2 e gen Gamyey. (@mer 930)
kallunnap poltil kalittanaik kanurikal
ullankol untatan corvu. (Kural 930)

The man who seeth while he is sober the drunken state of another man, cannot he picture to
himself his own state when he is drunk?

94. &g

Citu - Gambling
Cauarns Geueniligenid GHlenen Glouemmgre 1b
grammge6urer Beredlprd whm. (Gwer 931)
véntarka venritinum citipai venratiium
tantilpon minviluniki yarru. (Kural 931)

Take not to gambling even if thou win: for thy wins are even as the baited hook that the fish
swalloweth.

95. vmBa

Maruntu - Medicine
wrourh Qeens o ey Lo n)sg) e efler
earmur(h) Qeeme 2 WFEE. (Gmer 945)

marupatu illata unti maruttunnin
arupatu illar uyirkku. (Kural 945)

If thou eat abstemiously the food that doth not disagree with thy system thou will have no
troubles in the body.
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96. @0

Kutimai - Respectability of birth
Qeollnpsy sanemaeg Qoeme QUEOUTEF
Qelupb premid @mBEE. (Goer 951)

1lpirantar kannallatu illai iyalpakac
ceppamum nanum orunku. (Kural 951)

Rectitude and sensitiveness to shame come by nature only to men who are born of a good
family.

97. orewd
Manam - Honour

wulBrufer eumpnd seuflior yemermy
2 By wremd eufler. (Gmer 969)

mayirnippin valak kavarima annar
uyirnippar mapam varig. (Kural 969)

The kavarima giveth up its life when it loseth its wool: there are men who are as sensitive, and
they put an end to their lives when they cannot save their honour.

98. Gumento

Perumai - Greatness
Gpilurs@n eoer 2 Wf&En HAplitlureueur
QewEsmfler Ceupmeno wrer. (Gmer 972)

pirappokkum ella uyirkkum cirappovva
ceytolil verrumai yan. (Kural 972)

The manner of birth is the same for all men: but their reputations vary because they differ in the
lives that they lead.

99. smenmreinEnL
Canranmai - Worth

DTy YHme Uenflged igiFmerCmmy
LIHOTEy LIHMID uemL. (Gwer 985)
arruvar arral panital atucanror

marrarai marrum patal. (Kural 985)

It is humility that is the strength of the strong: and that is also the armour of the man of worth
against his foes.
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100. vesryen_enio
Papputaimai - Courteousness

SGurgd Fafenow Creb wrDGUTEET
wésuey Qeor geay. (@mer 997)

arampolum kiirmaiya rénum marampolvar
makkatpanpu illa tavar. (Kural 997)

Though they are sharp as files, the men that are lacking in good manners are no better than mere
wooden stocks.

101. penfliier Qscveud

Nanriyil celvam - The Wealth that is not put to good use
eaussreneumiil Fremm GUHLEILTHET BjoodI2 6T EwrT 6l
OQeggren Cewsdbsg Q. (@mer 1001)

vaittanvay canra perumporul aktuunnan
cettan ceyakkitantatu il. (Kural 1001)

Behold the man who hath laid by in his home treasures in abundance but enjoyeth them not: he
is as good as dead, for he maketh no use of them.

102. premienL_enio

Nanutaimai - Sensitiveness to shame
HMHLSHTE Bremise) Bramis S(HHISE
peveey Bremitt Gp. (gmer 1011)

karumattal nanutal nanut tirunutal
nallavar napup pira. (Kural 1011)

The blush of the worthy is for action that become them not: it is therefore quite different to the
blush of the fair.

103. @y Qsweaens

Kuticeyalvakai - Advancing the family
&MWL CFwWmeeT &EGTCau6T ereTeIid
Cumenouienr SEemwg Q. (@wer 1021)
karumam ceyaoruvan kaitiivén ennum
perumaiyin pitutaiyatu il. (Kural 1021)

Nothing advanceth a mans family so much as his determination never to weary in labouring
with his hands.
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104. 2 ey
Ulavu - Husbandry

FPeTMDTL Yereng 2 Q&D BIHETTE)
2 PhHgId 2 1Pta gene. (@mer 1031)

culanrumeérp pinnatu ulakam atanal
ulantum ulave talai. (Kural 1031)

Roam where they will, men must at last stand behind the plough for their food: in spite of every
hardship, therefore, husbandry is the chiefest industry.

105. poo@grey
Nalkuravu - Penury

Qenenowlen Qemenmsg wrbgeflen @Qemenoufen
QeneGw Qerenm gg. (Gwer 1041)

nmaiyin innatatu yatenin ipmaiyin

inmaiy€ inna tatu. (Kural 1041)

Wantest thou to know what is more galling than penury? then know that penury alone is more
galling than penury.

106. @rey

Iravu - Begging
Qrés Qresssnis srenflen Srifer
Sjaufufl soudl emm. (@mer 1051)

1rakka irattakkark kanin karappin
avarpali tampali anru. (Kural 1051)

Thou mayest beg if thou seest men to help thee that can afford to do charity: if they feign
inability, it is their fault, not thine.

107. @reaugsid

Iravaccam - The dread of beggary
Quign 2 Wiaumpse Ceusmger LFbg
Qs@s 2 edwupd wrer. (Gner 1062)

1rantum uyirvaltal véntin parantu
ketuka ulakiyarri yan. (Kural 1062)

If He that made the earth intended that man should continue to live even when he is reduced to
beg for his food, may he wander about the world and perish.
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108. swenw
Kayamai - The degraded life

0&&HCET CUTAGT SWeI] 6T 66N
@uumfl wrbsenLg Q. (gner 1071)
makkale polvar kayavar avaranna
oppari yamkantatu il. (Kural 1071)

How they take after men, these degraded ones!
Never have we seen likeness so exact!
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